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ABSTRACT  
Work toward ecumenical liturgical convergence may be traced back to at least 
1910; however, this project thesis expands upon the concept of full, active, and conscious 
participation in worship found in the 1963 Second Ecumenical Vatican Council’s 
Sacrosanctum Concilium to illumine how shaping the worship practices of the Church 
can make our communities of faith inclusive of all sexual orientations and gender 
expressions. This thesis presents the design of a curriculum for worship leaders to reflect 
upon the worship practices of these local context, and move from their current state to a 
place where all members of the beloved community are valued. 
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Chapter One 
 
 
Sexuality is a hard topic to talk about. Our identities are uniquely wrapped up in 
our experiences and feelings as sexual people. Our choice of partners, how we 
express ourselves with our bodies, and the power and sacredness of sexual 
intercourse shape the very core of our being. We have touted the virtues of 
healthy sexuality and decried its abuse. We have heard sexual union described 
simultaneously as ‘heaven’ and the ‘road to hell.’1 
 
 
 As Beth Ann Gaede, editor with the Alban Institute and pastor in the Evangelical 
Lutheran Church in America (ELCA), states above, discussing the topic of lesbian, gay, 
bisexual, transgender, and queer equality in our churches can be rather difficult and not 
just for the reasons she states. We have years of momentum built up in our local 
congregations in the practice of not openly discussing sexuality, sexual orientation, and 
gender identity, and the fact that many individual’s professions in our church structures 
are dedicated solely to institutional maintenance. These maintenance individuals become 
highly threatened by the prospect of change in those represented in the makeup and 
inclusion in the life and ministry of the church.  
Growing up gay in rural Northeast Georgia was not easy both inside and outside 
the church. My small United Methodist Church which I was born into could best be 
described as country liturgical: we followed a traditional United Methodist order of 
worship as found in the 1968 Book of Worship; however, there was a pronounced relaxed 																																																								
 1 Beth Ann Gaede, ed., Congregations Talking about Homosexuality: Dialogue 
on a Difficult Issue (Durham, NC: Alban Institute, Inc., 1989), 12. 
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feel to these worship services. My perception is that no one knew or cared why we did 
the actions we did in these services. It had just always been that way. This status quo in 
worship was not okay for me. I would hear the liturgy of this church: its prayers, hymns, 
homilies, and I would never feel like it was truly the work of the people because it was 
not my work. It never represented me! All the examples used were of a male dominate 
God and community which reflected heteronormative relationships. I wanted to access 
God through this worship, but felt as though I was being continually denied entry. 
At this point I have transitioned my ministry into the United Church of Christ, and 
have yet again found liturgy to be problematic. With no unifying standard for the liturgy 
that must be followed in its churches, some are very progressive in their welcome to all 
and some still use the traditional male dominate, heteronormative language that their 
church has used for generations. Still today there are also scholars and theologians who 
use wording in liturgy and hymns many individuals would find exclusionary to the 
gathered community being able to be authentically themselves before God. Considering 
these challenges, in this project I will illumine how shaping the worship practices of the 
Church can make our communities of faith inclusive of all sexual orientations and gender 
expressions. Therefore, a model of leadership which builds consensus among the various 
viewpoints represented in the community is needed, as well as, a theology which brings 
people together with their many different positions into one diverse community of faith. 
 The most effective way of illuminating this model of leadership is through putting 
it into practice. The actions, missions, and ministries of our churches as accomplished 
through a collaborative leadership model are only seen in lived experience. During my 
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work with Reconciling Ministries Network as a Process Coach, I helped various United 
Methodist Churches through the process of becoming a reconciling congregation. In the 
United Methodist context, a reconciling church welcomes people of all sexual 
orientations and gender identities into the full life and ministry of the church. For these 
churches, there is also the intent of bringing about change to the discriminative polity of 
The United Methodist Church as a whole. As I worked with many churches around the 
country, I found that each church is different in its context, made up of individuals with 
their various beliefs and points of view, as well as, both their formal and informal power 
structures. Therefore, I could not bring assumptions as to who they are and how their 
reconciling process will unfold, what will be their stumbling blocks, and how fast the 
process will move. 
One church I worked with is a new church plant in the New England Annual 
Conference, Simple Church (a Methodist dinner church).2 The church was less than one 
year old, and is located in the middle Massachusetts town of Grafton. If you drive 
through this community, you will see that Simple Church is surrounded by many older 
Catholic and Mainline traditional churches. As a new church plant, they do not yet have a 
church facility of their own; therefore, they are currently worshiping in the fellowship 
hall of the town’s Congregational (United Church of Christ) church. This church is trying 
to reach a new demographic by marketing themselves as a “dinner church.” Rather than 
meeting on Sunday mornings for a traditional or even a contemporary worship service, 
																																																								
 2 “Home,” Simple Church, accessed June 20, 2017, http://www.simpleumc.com. 
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congregants of Simple Church come together for an informal worship service and a meal 
gathered around a table in a fellowship hall two to three times per week. With this 
unorthodox way of worshiping and an unreliable attendance pattern, the church has 
needed to supplement the income it collects from the congregation; and so, the church 
raises funds by working local farmland and selling homemade bread.3 
The starting point for any conversation at Simple Church must begin with the 
understanding that The United Methodist Church as a denomination has an official 
position of discrimination toward gay and lesbian individuals as found in The Book of 
Discipline of The United Methodist Church 2012 which states, “The United Methodist 
Church does not condone the practice of homosexuality and considers this practice 
incompatible with Christian teaching”4, “Ceremonies that celebrate homosexual unions 
shall not be conducted by our ministers and shall not be conducted in our churches”5; “no 
board, agency, committee, commission, or council shall give United Methodist funds to 
any gay caucus or group, or otherwise use such funds to promote the acceptance of 
homosexuality”6 and “self-avowed practicing homosexuals are not to be certified as 
candidates, ordained as ministers, or appointed to serve in The United Methodist 
																																																								
 3 “Simple Church Bread,” Simple Church, accessed June 20, 2017, 
http://www.simpleumc.org/bread/. 
 
 4 Neil M. Alexander, ed., The Book of Discipline of The United Methodist Church 
2012 (Nashville, TN: The United Methodist Publishing House, 2012), 111. 
 
 5 Ibid., 270. 
 
 6 Ibid., 538. 
	 
5 
 
Church.”7 The denomination has held this position since the original “incompatibility 
clause was inserted to The Book of Discipline in 1972. Since that time the position has 
been upheld and reinforced through the addition of the other passages into subsequent 
books of discipline. 
It is easy to see that the current position of The United Methodist Church would 
violate the dignity of the members of the LGBTQ community at Simple Church. With the 
written position of The United Methodist Church toward LGBTQ individuals it is hard 
think that a LGBTQ person would feel as if they are valued by The UMC or that they are 
deserving of care and attention. So, the question must be raised why a LGBTQ individual 
would wish to maintain a relationship with The UMC.  
While this is the official United Methodist position, it must also be understood 
that not all United Methodist churches have the same position within their local church, 
and currently there are more than seven hundred reconciling communities worldwide.  
Simple Church was founded with the understanding that it would be an inclusive 
community of faith; therefore, it can be somewhat assumed that the people who chose to 
attend this church come with the understanding of the church’s inclusive stance.  And so, 
my future hopes are that this church among many others will join RMN, and that this 
grassroots effort will help in some small way to change the polity of The UMC as a 
whole. 
																																																								
 7 Ibid., 220. 
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 Conversation began with Simple Church’s pastor, the Reverend Zach Kerzee, and 
congregation regarding Reconciling Ministries Network, and the need for churches to 
state their specific welcome for LGBTQ individuals with the understanding that if the 
denomination has a specifically named group of people that it actively discriminates 
against, the local church must have a specifically named group of people that it actively 
welcomes.  The church began a series of one-on-one conversations with a process of 
graceful engagement.  “Graceful Engagement is a way of practicing holy conversation, 
where each person is treated as a loved child of God.  It is about listening, sharing one’s 
own story, hearing one another’s perspective, finding commonalities and shared 
experiences.”8 This process should recognize the value, the dignity, or each person 
involved by truly listening to the stories of everyone and “overcoming estrangement and 
discord no matter what their sources may be.”9 This process is designed to respect 
everyone regardless of the disagreement, and to foster understanding that everyone is on 
the journey together as members of the Body of Christ. In order to speak about helpful 
liturgy and transformative leadership, I will be showing how we have been changing the 
Church’s liturgy and moving in an ever-welcoming direction for generations, and these 
advances in unity toward an ecumenical understanding of liturgy have already opened the 
																																																								
 8 Rebecca Voelkel, David Lohman, and Tim Feiertag, eds., Building an Inclusive 
Church A Welcoming Toolkit 2.0: Helping Your Congregation Become a Community that 
Openly Welcomes People of All Sexual Orientations and Gender Identities (Washington, 
DC: National Gay and Lesbian Task Force’s Institute for Welcoming Resources, 2013), 
3. 
 
 9 Ibid., 3. 
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door toward inclusive worship. From the Second Ecumenical Vatican Council magisterial 
document, Sacrosanctum Concilium, in 1963, through the World Council of Churches 
document, Baptism, Eucharist, and Ministry (aka Lima Liturgy) in 1982. This project 
will attempt to build on the momentum of the preceding generations who have each 
added to the convergence of the ecumenical church’s liturgy to make it more unified and 
more inclusive of difference.   
As we return to the work of Simple Church, since this church was founded as an 
inclusive community, the conversations went well and the reconciling process proceeded 
quickly. Gaede says that when a church reaches this point in the process there is pride. 
She states, “When a church feels proud of its identity, a deep sense of joy emerges. 
Language changes begin to reflect the actual diversity of the membership.”10 These 
changes are reflected by the church crafting a welcome statement giving voice to its 
welcome for people of all sexual orientations and gender identities and its understanding 
that the Church at large has caused harm to members of the LGBTQ community. Simple 
Church’s welcome statement reads as follows:   
Simple Church welcomes all people, and we celebrate the beauty of the spectrum 
of age, race, sex, gender, gender identity, and sexual orientation. We recognize 
the harm that the Church has done in the name of God to those who look or love 
differently, and we as an activist community will do our best to right those 
wrongs. Our table is a safe place where all are invited to eat, laugh, worship, and 
grow in spiritual community as their full selves.11    
 
																																																								
 10 Gaede, 21. 
 
 11 “Welcome Statement,” Simple Church, accessed June 20, 2017, 
http://www.simpleumc.org/faq/. 
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The congregation voted unanimously to approve the welcome statement and join RMN 
on June 10, 2015. A promotional video was produced using the welcome statement along 
with pictures of the gathered community, and was shared both on the church’s website 
and on its social media.  
The next problem arose after the video was released but before the church 
submitted their paperwork to join Reconciling Ministries Network. The District 
Superintendent of the Central Massachusetts District in the New England Annual 
Conference of The United Methodist Church said that they could not join RMN until he 
had an opportunity to speak to the congregation at the church’s annual Charge 
Conference. At that point, after he had a chance to speak, the church would have the 
opportunity to take a vote with him present. To make matters worse, the process of 
advertising that Simple Church had voted unanimously to join RMN had already begun 
via email and social media. Late on the night of the vote I received a phone call from 
Rev. Kerzee to inform me that we needed to pull all the advertisement and correct all the 
emails that had gone out. Everything would be put on hold until their Charge Conference 
was scheduled in the Fall. 
It is clear that the dignity of the LGBTQ community in this case has been 
violated, but what is harder to see is that for an individual whose job is to maintain the 
institutional church this change would violate their dignity as well. Donna Hicks, 
Weatherhead Center for International Affairs, Harvard University, states, “When we feel 
that somebody is hurting us by violating our dignity, our instincts tell us to react just as 
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intensely as our early ancestors would have: flee or fight.”12 Therefore, we have the 
problem of both parties’ dignity feeling violated, and both parties feeling that it would be 
best to fight rather than to protect their relationship.    
Under normal circumstances the DS would not have this authority to tell a church 
they cannot join RMN; however, since this is a new church plant they are not financially 
able yet to meet their own needs. The District pays the pastor’s salary; therefore, the DS 
is able to exert leverage over the situation that he would not normally have. The 
congregation is willing at this point to follow the DS’s requirements and vote again to 
join after they hear what he has to say. Simple Church is showing what Wesley J. 
Wildman, Associate Professor of Theology and Ethics at Boston University, and Stephen 
Chapin Garner, senior pastor of the United Church of Christ in Norwell, Massachusetts 
believe when they state, “Because of their belief that everyone receives God’s love… and 
their humility around matters of theological doctrine and political ideology, they 
deliberately craft inclusive communities that cut across the divisions that seem so 
inevitable and inviolable within the wider culture.”13 This congregation has changed by 
going through a reconciling process.  They know each of the members in their 
community of faith better, they know each other’s values and desire for an inclusive 
																																																								
 12 Donna Hicks, Dignity: Its Essential Role in Resolving Conflict (New Haven, 
CT: Yale University Press, 2011), 13. 
 
 13 Wesley J. Wildman and Stephen Chapin Garner, Found in the Middle! 
Theology and Ethics for Christians Who are both Liberal and Evangelical (Herndon, 
VA: The Alban Institute, 2009), 138. 
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community better because they have had to discuss these values openly as part of the 
process. Therefore, at this point it is inevitable that they must continue to craft an 
inclusive community no matter what the stumbling blocks are that have been placed in 
front of them. 
In the reconciling process that Simple Church and other churches go through on 
their way to becoming more affirming of the LGBTQ community there are many 
conversations among the members of the church. These conversations can include varied 
topics such as: sexuality, sexual orientation, gender identity, etc. Through these 
conversations this case study points out another thing to me. We in the Church are afraid 
of bodies. We have been afraid to talk about them, our relationships with them, or how 
our communities of faith are made up of them.  Sometimes this fear is shown in our fear 
surrounding death rituals, or birth and marriage rites. We see the changing understanding 
of the body in the art our churches display and the ways in which Jesus is shown hanging 
from the cross, but the clearest way that we show our fear of bodies in the church is in 
our conversation (or lack thereof) regarding sexuality. Gaede tells us, “Discussions of 
homosexuality are often influenced by years of learning about how we are to respond to 
those who deviate from the sexual ‘norm.’”14 However, because these conversations are 
so difficult we tend to be blanketly afraid of the real, live, sexually active bodies that are 
present in our churches. 
																																																								
 14 Gaede, 12. 
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This fear of bodies may be seen through a psycho-social lens, but we may also 
view this through a wholly theological basis. An outside observer may find that 
Christianity is an embodied faith simply by how much we talk about bodies. In our 
creation narrative we speak of God forming the human being out of the dust of the 
ground (Gen 2:7). When we affirm our faith in traditional creeds, The Nicene Creed tells 
us how God came to Earth with the body of a man when it says, “he came down from 
heaven, was incarnate of the Holy Spirit and the Virgin Mary and became truly human,”15 
and in The Apostles’ Creed we look toward a bodily resurrection when we say that we 
believe in the resurrection of the dead.16 In these ways we see our faith put into bodily 
form.  Our Scriptures and historic creeds of the Church give us a corporate 
understanding, but how we understanding bodies in worship must also be made personal 
for it to affect us in a comprehensive way. 
 In our personal worship, we may see how the bodies we are given are necessary in 
giving praise to God. Richard McBrien asks the question, “How would we know there is 
a God unless God were somehow available to us? And how can God be available to us 
except through the created order?”17 We are able to experience God through the things 
God has created. God is not physically present with us at this point in time; therefore, we 
																																																								
 15 Carlton R. Young, ed., The United Methodist Hymnal (Nashville, TN: The 
United Methodist Publishing House, 1989), 880. 
 
 16 Ibid., 881. 
 
 17 Ceclia Gonzalez-Andrieu, Bridge to Wonder: Art as a Gospel of Beauty (Waco, 
TX: Baylor University, 2012), 13. 
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must access God through the things that God has created. Part of this understanding 
comes from revelation. Robin Margaret Jensen, the Patrick O'Brien Professor of 
Theology at the University of Notre Dame, explains this by stating, “theology’s task is 
precisely as that of pondering critically humanity’s reception of and response to 
revelation.”18 We, as human beings, actually come to understand theology by taking into 
ourselves, by embodying, the revelation that we receive from the created world around 
us.    
The created order, which causes a revelation, is the wonder of the world around 
us, but it is also through the use of the bodies that we have been given: “As sensory 
creatures, the gift of our senses helps us experience the fullness of God’s creation. 
Therefore, our senses also come into play in our worship of God. We have at our 
disposal, many ways that we can both complement our understanding of our ancient 
Liturgy and to show honor to God.”19 With the use of our senses we have a fuller 
understanding of who God is. We receive a connection to God through the liturgy of our 
Church as the work of the people, but this work is brought into its fullness through the 
sight, taste, touch, and smell we use in the bodies we have been given by God. 
 In the corporate nature of the Church we often use the metaphor of the “body of 
Christ.” As the body of Christ, we see the embodied nature of the Christian faith. First 
																																																								
 18 Robin Margaret Jensen, The Substance of Things Seen: Art, Faith, and the 
Christian Community (Grand Rapids, MI: Eerdmans, 2004), 13. 
 
 19 Birgit J, “The Bells and Smells of Mass – Why Our Senses Matter When We 
Worship,” Catholic Sistas, accessed June 20, 2017, http://www.catholicsistas.com/2013/ 
02/20/the-bells-and-smells-of-mass-why-our-senses-matter-in-worship/. 
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Corinthians 12:12-27 tells us of the nature of the Church as the body of Christ with all 
members of the church playing a part in the composition of this body. Verse twelve 
begins this pericope by stating, “For just as the body is one and has many members, and 
all the members of the body, though many, are one body, so it is with Christ (NRSV).” 
The pericope continues by illuminating the makeup of the body with its various 
functions, and concludes with verse twenty-seven, which states, “Now you are the body 
of Christ and individually members of it (NRSV).” In this way we, our bodies, become 
part of the corporate body of Christ.    
 The understanding that through faith we as individuals are brought into the body 
of Christ is reflected in the work of various theologians. John Wesley, Anglican priest 
and founder of the Methodist movement, wrote in his sermon, Of The Church: “it is the 
Church in general, the catholic or universal Church, which the Apostle here considers as 
one body…not only the Christians of one congregation, of one city, of one province, or 
nation; but all the persons upon the face of the earth.”20 Wesley believes that the whole 
Church or all of Christianity, which are those who possess the Christian character, are 
part of the body of Christ. This is not limited to any one city or one place, but everyone is 
welcome in this great body of Christ. This understanding is also seen in a more recent 
theologian’s writing. James Nelson, Professor Emeritus of Christian Ethics at the United 
Theological Seminary of the Twin Cities in New Brighton, Minnesota, states, “The Body 
																																																								
 20 John Wesley, "On the Church," Global Ministries United Methodist Church, 
accessed June 20, 2017, http://www.umcmission.org/Find-Resources/John-Wesley-
Sermons/Sermon-74-Of-the-Church. 
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of Christ is thus antithetical to any spiritualistic dualism. It is not a community of 
discarnate spirits but of body-selves bound to each other in and through their incarnate 
Lord.”21 Here Nelson states even more explicitly that out faith is embodied. Just as Jesus 
was the incarnate Logos of God we too possess bodies. These are all kinds of bodies 
without barrier as to who may be admitted, and in community with each other seek after 
the will of God. This understanding best depicts the understanding of Simple Church, that 
all may come without barrier, and everyone together has the opportunity to seek the will 
of God for their lives both individually, as well as, part of the larger body. 
 Just as Nelson attempts to erase spiritual dualism, as well as, the barriers we have 
placed to entry into the Church. The job of queer theology is to remove barriers and break 
down binary categories, especially binaries, that would stand between black/white, 
gay/straight, male/female individuals. The most complete depiction of the embodiment of 
the Christian faith is provided by one of the heroines of queer theology, Teresa of Avila 
who was a Carmelite nun, a mystic, and a Roman Catholic saint, in her poem, Christ Has 
No Body:  
Christ has no body but yours, No hands, no feet on earth but yours, Yours are the 
eyes with which he looks Compassion on this world, Yours are the feet with 
which he walks to do good, Yours are the hands, with which he blesses all the 
world. Yours are the hands, yours are the feet, Yours are the eyes, you are his 
body. Christ has no body now but yours, No hands, no feet on earth but yours, 
Yours are the eyes with which he looks compassion on this world. Christ has no 
body now on earth but yours.22 																																																								
 21 James B. Nelson, Embodiment: An Approach to Sexuality and Christian 
Theology (Minneapolis, MN: Augsburg, 1978), 259. 
 
 22 Teresa of Avila, "Christ Has No Body," Journey With Jesus, accessed June 20, 
2017, http://www.journeywithjesus.net/PoemsAndPrayers/Teresa_Of_Avila_Christ_Has_ 
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Teresa relays here the understanding that Christ is no longer with us physically, no longer 
able to move through this world acting of his own accord; therefore, it is our current 
responsibility to carry out his work in the world ourselves. Our hands are the hands that 
Christ uses. Our feet are the feet that take Christ out into the world. Our bodies are the 
Christ that people see as carriers of the Christian faith meeting everyone where they are, 
just as they are. 
 Christianity is an embodied faith. We experience Christ through the bodies we 
have been given. We have been instructed to “love the Lord your God with all your heart, 
and with all your soul, and with all your mind, and with all your strength (Mark 12:30, 
NRSV).” This love is affected by each of the senses we experience with our bodies. We 
also express Christ through these same bodies. Christianity must be lived out in ways that 
show the character of Christ. Our bodies move in various spheres of influence, in 
multiple communities in the world. As we move among the people of these many 
communities we become the hands and feet of the only Christ that they may ever come to 
know. 
 This concept of the Body of Christ is even more clearly seen at Simple Church 
than it is in other, more well-established churches. Simple Church does not have its own 
church structure, and because it is not locked into the space of four walls they have been 
designed to be much more flexible that a church with its own historic piece of property.  
																																																								
No_Body.shtml. 
 
	 
16 
 
Simple Church explains what it is to be “simple” by saying, “A church doesn't need a big 
building with a big steeple and a fellowship hall. A church doesn't need pews. What if we 
stripped away all of that stuff and made it more simple? What if church was a group of 
people who met around a table, ate good food, and asked questions that matter?”23 Since 
Simple Church does not have a building they own, they are not committed to one place 
for worship. They meet together around the hospitality of a meal, and that is all they 
need. They have met in people’s home, other churches, and even outside. All of these 
locations are well suited to talk about our relationships with God and each other. The 
church even has a presence at the Grafton Farmers Market where they sell Simple Bread 
and share a quick word about their church and their understanding of God’s hospitality as 
shown through dining together.   
 Chapter 2 will examine how in the church setting we are able to use an 
understanding of spirituality to decrease conflict. The ability to deal with conflict it just 
one aspect of the reconciling process and collaborative leadership in general. However, 
collaborative leadership works as seen in the case study of Simple Church.  People who 
share a collective purpose and motivation can be lead toward a goal by facilitating their 
needs to accomplish the task. In an ecclesial setting a shared understanding of theology 
can be used to help motivate the process. When a group shares a corporate understanding 
																																																								
 23 “Why Simplicity?,” Simple Church, accessed August 29, 2015,  
http://www.simpleumc.com/why-simplicity.html. 
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of relationship with God and each other they are motivated to build community out of 
respect for those relationships.24  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 																																																								
 24 Some of this material is adapted from work in course DM 901 Transformational 
Leadership, September 8, 2015. 
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Chapter 2 
 
 
23For I received from the Lord what I also handed on to you, that the Lord Jesus 
on the night when he was betrayed took a loaf of bread, 24and when he had given 
thanks, he broke it and said, ‘This is my body that is for you. Do this in 
remembrance of me.’ 25In the same way he took the cup also, after supper, saying, 
‘This cup is the new covenant in my blood. Do this, as often as you drink it, in 
remembrance of me.’ 26For as often as you eat this bread and drink the cup, you 
proclaim the Lord’s death until he comes. – I Corinthians 11:23-26, NRSV 
 
 
 
As my ministry moved out past the local church setting I found that I was not 
alone in my feelings of marginalization. I began a staff position of Field Organizer with 
Reconciling Ministries Network (RMN), an unofficial caucus group within The United 
Methodist Church whose mission is to “mobilize United Methodists of all sexual 
orientations and gender identities to transform our Church and world into the full 
expression of Christ’s inclusive love.”25 In this job I was tasked with crafting a LGBTQ 
inclusive worship service to be held off-site at that year’s North Georgia United 
Methodist Annual Conference in Athens, GA. Invitations were sent, and individuals 
attended the service from churches around the North Georgia Conference. One woman 
who came was MaryLynn. She is a lifelong member of Danielsville UMC. I could see her 
where she was sitting during worship, but did not think too much about her with my 
focus on worship and the hundreds of other people in attendance. However, at the end of 
the service I had barely finished the benediction when MaryLynn came rushing into the 
																																																								
 25 “About Us,” Reconciling Ministries Network, accessed July 4, 2017, 
http://www.rmnetwork.org/newrmn/who-we-are/mission/. 
	 
19 
 
chancel to hug me. Weeping, she said, “This is the first time I have ever felt comfortable 
in worship.” I had worked at making this one service representative of the community we 
were trying to reach and inclusive of individuals of all sexual orientations and gender 
expressions. We did not just give a generic welcome to anyone, instead we welcomed 
people exactly as they are with words they might not ever hear in their home churches: 
“Being lesbian, Jewish, Black, queer, Hispanic, bisexual, Catholic, gay, White, male, 
straight, Asian, female, transgender, differently-abled – and the list goes on.” We prayed 
regarding God’s great gift of sexuality, we welcomed people of all orientations to the 
table of grace, and blessed unions of all gender expressions. This was an experience that 
MaryLynn had never had before, and I feel certain that when she returned to her home 
church the following Sunday it was an experience that she would not have again. 
The institution of the Eucharist or Holy Communion has been central to the 
worshiping lives of Christian communities since the earliest days of Christianity.  The 
understanding of how this event was to be practiced and the theology surrounding it has 
changed over the course of passing centuries through scholarship, church councils, 
reformations, and counter-reformations.  However, from the years leading up to the 
Vatican II Council there has been an ecumenical convergence in the liturgical practice. 
This convergence came as “Protestants have come to see the positive side of ‘tradition,’ 
which so often had been dismissed as unimportant if not indeed detrimental…At the 
same time, Catholics have come to see that ‘tradition’ is flawed and cannot be relied upon 
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as unerring precedent.”26 From the time of the Vatican II Council, liturgies have been 
written reflecting the context of the local church.   
Even though liturgies might reflect their community of faith more closely, many 
of these liturgies still do not reflect a welcome to or inclusion of the LGBTQ community. 
In order to do this an understanding is needed of what LGBTQ spirituality might look 
like. There has been much work in the field of queer theology and queer spirituality. 
Donald Boisvert, Affiliate Professor, Religions and Cultures at Concordia University, 
explains how the traditional practices surrounding tradition have no relevance in 
contemporary society. Boisvert states that the conversation surrounding spirituality in 
religious circles deals with in his words, “old-fashioned concepts as values, ethics, care of 
the self and of others, meaning, and authenticity.”27 To Boisvert, “This demonstrates in 
no uncertain terms that organized religion no longer provides the venue necessary for the 
fulfillment of these ideals, while also speaking eloquently to their continued relevance 
and significance in people’s lives.”28 If there is no relevance in contemporary society, 
what can be done? Virginia Ramey Mollenkott, English professor emeritus at William 
Paterson University of New Jersey, answers this question. Mollenkott states, “What I am 
saying is that by clinging to the almost exclusive use of masculine and controlling images 
																																																								
 26 Laurence Hull Stookey, Eucharist: Christ’s Feast With the Church (Nashville, 
TN: Abingdon Press, 1993), 90.  
 
 27 Donald L. Boisvert, Out On Holy Ground: Meditations on Gay Men’s 
Spirituality (Cleveland, OH: The Pilgrim Press, 2000), 13. 
 
 28 Ibid., 13. 
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of God as Lord, King, Father, and Master, Christian churches are exacerbating rather than 
helping to heal the gender distortions in society.”29 These gender distortions are seen all 
though our churches in prayers, hymns, and artwork. However, this does not fit our 
understanding of gender expression or gender equality. Therefore, Mollenkott continues: 
What would happen if instead we lifted up the concept of God who made males 
and females and transpeople in His/Her own image, who loves everyone dearly 
precisely because they are embodiments of God’s own nature? Think of the utter 
tenderness of approaching other creatures, including other human beings, as 
extensions of the God who fills infinity, who has created inexhaustible variety to 
express Her/His own dazzling diversities!”30  
 
One may see that Christianity is an embodied religion. Not just the embodiment of God 
in the figure of Christ, but also the image of God embodied in every person.   
Youtha Hardman-Cromwell, Professor of Practice in Ministry and Mission at 
Wesley Theological Seminary, sheds light on this connection between spirituality and the 
embodiment of sexuality. Hardman-Cromwell states, “Spirituality is ‘the ways and 
patterns by which persons relate to that which is ultimately real and worthful to them.’ 
Sexuality is our self-understanding and way of being in the world. What, then, is the basis 
for Christian spirituality being body-denying?”31 If we understand the world around us 
through our bodies, how could we not experience spirituality through our bodies as well? 
																																																								
 29 Virginia Ramey Mollenkott, Sensuous Spirituality: Out from Fundamentalism, 
Revised & Expanded (Cleveland, OH: The Pilgrim Press, 2007), 100. 
 
 30 Ibid., 100. 
 
 31 Youtha Hardman-Cromwell, “Spirituality and Sexuality: Both of Neither,” in 
Shaping Sanctuary: Proclaiming God’s Grace in an Inclusive Church, ed. Kelly Turney 
(Chicago, IL: Reconciling Congregation Program, 2000), 5. 
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Hardman-Cromwell continues, “God, Jesus, Holy Spirit are all experienced and 
responded to through body, community, history. All of these are relationships, which are 
expressed through and, hence, inseparable from body experience.”32 This is also seen in 
the work of Bob Treese, emeritus professor of practical theology at Boston University 
School of Theology, as he states, “And an integral part of this web is sexuality, the 
psychological and physiological power by which we can be in community and can love. 
Sexuality, I now know, is essential in relationships; without it we can neither love others 
nor love God.”33 With such a bodily influence on our faith, we must find ways to express 
this in our churches and our spiritual practices. 
Knowing the world around us through our bodies, through our sexuality, this 
understanding of Cromwell and Treese. We are able to build community through our 
bodies interacting with each other, and we are able to tear community apart. This tragic 
latter fact was on display most profoundly as forty-nine people were shot and killed in a 
gay bar in Orlando, FL on Sunday, June 12, 2016. This was a tragic event that shook our 
church and our community. On Monday morning, I volunteered to put together an order 
of worship for a vigil to be held that evening. We prayed and read Scripture. We moved 
around the sanctuary to prayer stations and sang, “On a street where neighbors gather, 
shots are heard; a young girl dies. On a campus, students scatter as the violence claims 
																																																								
 32 Ibid., 5. 
 
 33 Bob Treese, “Integrating Sexuality and Spirituality,” in Shaping Sanctuary: 
Proclaiming God’s Grace in an Inclusive Church, ed. Kelly Turney (Chicago, IL: 
Reconciling Congregation Program, 2000), 5. 
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more lives. In a gay bar filled with anger, tempers flare and shots resound. God of love, 
we weep and wonder at the violence all around.”34 We prayed together, “May we play 
our parts in breaking the cycle of violence by realizing that peace begins with us. In the 
name of Christ, who is our peace, Amen.”35 People sat in their seats and held each other 
to weep. Part of the service consisted of prayer stations where people were invited to 
move around the space and find directed prayer at each station. One of these stations 
included personal prayer with the pastor. I watched as a lesbian couple asked hesitantly 
worried about the answer if they could kneel together and pray as a couple. When they 
were greeted with a strong affirmative the stress was visibly removed. These women’s 
sexuality and their love for each other are part of who they are, and they bring their full 
selves into this spiritual practice. 
One may examine the spiritual practice around the celebration of the Eucharist 
including who participates, what is their motivation, how is time viewed in the midst of 
this practice. In this examination, it is possible to identify the problem historic liturgies 
have had regarding gender exclusive and heteronormative language that has barred the 
way to this practice for many. I will do this by comparing Eucharistic liturgies showing 
the difference in theology of the liturgy found in The United Methodist Book of Worship 
																																																								
 34 “God of Mercy, You Have Shown Us,” Carolyn Winfrey Gillette, adapted by 
Thomas Gregory Gray, accessed July 4, 2017, http://carolynshymns.com/god_of_mercy 
_you_have_shown_us.html. 
 
 35 “A Prayer for an End to Gun Violence,” North Carolina Council of Churches, 
accessed July 4, 2017, http://www.ncchurches.org/lectionary-archive/year-c/gun-
violence-proper-26/. 
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and the liturgy used by Reconciling Ministries Network at the North Georgia United 
Methodist Annual Conference referred to above. This will show the need for recent 
reforms and continuing reforms in a current context of the LGBTQ Christian community.   
 In order to see the changes made to the Eucharistic practice of The United 
Methodist Church stemming from the Second Vatican Council, one must begin at the 
time of the council itself. The council met from October 11, 1962 – December 8, 1965. 
During these years, changes were released as the council continued to meet. However, 
The Methodist Church published The Book of Worship for Church and Home in 1964. 
Associate Professor of Worship and Liturgical Theology at Candler School of Theology, 
L. Edward Phillips states that the publishing of this book came “too late to be part of the 
liturgical renewal that would sweep Protestantism along with the Roman church in the 
next two decades.”36 The 1964 Book of Worship contained two choices of communion 
rites, which were heavily shaped by the language of the predecessor denominations, the 
Methodist Episcopal Church and the Methodist Episcopal Church, South). However, 
these two choices were not choices of language, but merely choices of length. The 
language of both prayers was exactly the same.37 What follows is the language of the 
1964 Book of Worship (long form): 
Leader: The Lord be with you. 
All:  And with thy spirit. 
 
Leader: Let us pray. 
																																																								
 36 Edward L. Phillips. e-mail message to author, November 25, 2015. 
 
 37 Ibid. 
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All: Almighty God, unto whom all hearts are open, all desires known, and 
from whom no secrets are hid:  Cleanse the thoughts of our hearts by 
the inspiration of thy Holy Spirit, that we may perfectly love thee, and 
worthily magnify thy holy name; through Christ our Lord. Amen. 
 Our Father, who art in heaven, hallowed be thy name. Thy kingdom 
come, thy will be done on earth as it is in heaven.  Give us this day our 
daily bread. And forgive us our trespasses, as we forgive those who 
trespass against us.  And lead us not into temptation, but deliver us 
from evil.  For thine is the kingdom, and the power, and the glory, 
forever. Amen. 
 
 Glory be to God on high, and on earth peace, goodwill toward men.  
We praise thee, we bless thee, we worship thee, we glorify thee, we 
give thanks to thee for thy great glory; O Lord God, heavenly King, 
God the Father Almighty. 
 O Lord, the only begotten Son, Jesus Christ: O Lord God, Lamb of 
God, Son of the Father: that takest away the sins of the world, have 
mercy upon us. Thou that takest away the sins of the world, receive 
our prayer. Thou that sittest at the right hand of God the Father, have 
mercy upon us. 
 For thou only art holy; thou only art the Lord; thou only, O Christ, 
with the Holy Ghost, are most high in the glory of God the Father. 
Amen. 
 
Leader: Ye that do truly and earnestly repent of your sins, and are in love and 
charity with your neighbors, and intend to lead a new life, following the 
commandments of God, and walking from henceforth in his holy ways: 
Draw near with faith, and take this holy Sacrament to your comfort, and 
make your humble confession to almighty God. 
All: Almighty God, Father of our Lord Jesus Christ, maker of all things, 
judge of all men: We acknowledge and bewail our manifold sins and 
wickedness, which we from time to time most grievously have 
committed, by thought, word, and deed, against thy divine majesty.  
We do earnestly repent, and are heartily sorry for these our 
misdoings; the remembrance of them is grievous unto us. Have mercy 
upon us, have mercy upon us, most merciful Father. For thy Son our 
Lord, Jesus Christ’s sake, forgive us all that is past; and grant that we 
may ever hereafter serve and please thee in newness of life, to honor 
and glory of thy name; through Jesus Christ our Lord. Amen. 
 
Leader: Almighty God, our heavenly Father, who of thy great mercy hast promised 
forgiveness of sins to all them that with hearty repentance and true faith 
turn to thee: Have mercy upon us; pardon and deliver us from all our sins; 
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confirm and strengthen us in all goodness; and bring us to everlasting life; 
through Jesus Christ our Lord.  
 Amen. 
  
 Hear what comfortable words the Scriptures say to all that truly turn to the 
Lord: 
 Come to me, all who labor and are heavy-laden, and I will give you rest. 
Matthew 11:28 
 Most merciful Father, we humbly beseech thee to receive these our 
prayers for the universal Church, that thou wilt confirm it in the truth of 
thy holy faith, inspire it with unity and concord, and extend and prosper it 
throughout the world. 
 We beseech thee also, so to guide and strengthen the witness of the 
Church to those in authority in all nations, that they may maintain the 
justice and welfare of all mankind. 
 Hear us, we beseech thee, O Lord. 
 
 Give grace, O heavenly Father, to all ministers of thy Church, that both by 
their life and doctrine they may set forth thy true and lively Word, and 
faithfully administer thy holy Sacraments. 
 And to all thy people give thy heavenly grace, that with willing heart and 
due reverence, they may hear and receive thy holy Word, truly serving 
thee in holiness and righteousness all the days of their lives. 
 Hear us, we beseech thee, O Lord. 
 
 And we most humbly beseech thee, of thy goodness, O Lord, to support 
and strengthen all those who, in this transitory life, are in trouble, sorrow, 
need, sickness, or any other adversity. 
 Hear us, we beseech thee, O Lord. 
 
 We remember with thanksgiving those who have loved and served thee in 
thy Church on earth, who now rest from their labors (especially those most 
dear to us, who we name in our hearts before thee). Keep us in fellowship 
with all thy saints, and bring us at length to the joy of thy heavenly 
kingdom. 
 Grant this, O Father, for the sake of Jesus Christ, our only mediator 
and advocate. Amen. 
 
Leader: Lift up your hearts. 
All: We lift them up unto the Lord. 
 
Leader: Let us give thanks unto the Lord. 
All: It is meet and right so to do. 
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Leader: It is very meet, right, and our bounden duty that we should at all times and 
in all places give thanks unto thee, O Lord, holy Father, almighty, 
everlasting God. 
 Therefore with angels and archangels, and with all the company of 
heaven, we laud and magnify thy glorious name, evermore praising thee, 
and saying: 
All: Holy, holy, holy, Lord God of hosts: Heaven and earth are full of thy 
glory! Glory be to thee, O Lord most high! Amen. 
 
Leader: Almighty God, our heavenly Father, who of thy tender mercy didst give 
thine only Son Jesus Christ to suffer death upon the cross for our 
redemption; who made there, by the one offering of himself, a full, 
perfect, and sufficient sacrifice for the sins of the whole world; and did 
institute, and in his holy Gospel command us to continue, a perpetual 
memory of his precious death until his coming again: 
 Hear us, O merciful Father, we most humbly beseech thee, and grant that 
we, receiving these thy creatures of bread and wine, according to thy Son 
our Savior Jesus Christ’s holy institution, in remembrance of his passion, 
death, and resurrection, may be partakers of the divine nature through him: 
 Who in the same night that he was betrayed, took bread, and when he had 
given thanks, he broke it, and gave it to his disciples, saying, Take eat; this 
is my body which is given for you; do this in remembrance of me.  
Likewise after supper he took the cup; and when he had given thanks, he 
gave it to them, saying, Drink ye all of this; for this is my blood of the 
New Covenant, which is shed for you and for many, for the forgiveness of 
sins; do this, as oft as ye shall drink it, in remembrance of me. Amen. 
 
All: We do not presume to come to this thy table, O merciful Lord, 
trusting in our own righteousness, but in thy manifold and great 
mercies. We are not worthy so much as to gather up the crumbs 
under thy table.  But thou art the same Lord, whose property is 
always to have mercy.  Grant us therefore, gracious Lord, so to 
partake of this Sacrament of thy Son Jesus Christ, that we may walk 
in newness of life, may grow into his likeness, and may evermore dwell 
in him, and he in us. Amen. 
 O Lamb of God, that takest away the sins of the world, have mercy 
upon us. 
 O Lamb of God, that takest away the sins of the world, have mercy 
upon us. 
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 O Lamb of God, that takest away the sins of the world, grant us thy 
peace.38 
 
Taylor Burton-Edwards, Director of Worship Resources for Discipleship Ministries in 
The United Methodist Church, states that there is no research on the usage rates of this 
communion rite from the 1964 Book of Worship.39 However, it can be reported that of 
those responding a survey produced by the General Board of Discipleship of The United 
Methodist Church to whether they had used this rite, both clergy a laity across multiple 
states, none had ever officiated or participated in this rite. 
  By the time The United Methodist Book of Worship was published in 1992 there 
had been calls for reform for quite some time. Taylor Watson Burton-Edwards, Director 
of Worship Resources at Discipleship Ministries for The United Methodist Church states, 
“What I can say is the core services in the 1992 Book of Worship had all been in some 
form of trial use for at least 10 years before final publication. We had not done such 
extensive prepublication, testing and feedback for any previous Book of Worship (1945 
or 1965).”40 United Methodists had become aware of the radical changes taking place 
around them. These changes included those stemming from the Second Vatican Council 
reforming Roman Catholic worship, but also affecting liturgical reforms in Protestant and 
Anglican reforms. Ecumenical reforms brought convergence toward common patterns of 
																																																								
 38 Fred D. Gealy, ed., The Book of Worship for Church and Home (Nashville, TN: 
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worship based in an increased interest in biblical studies, early Christian worship, and the 
societal needs of people living in the late twentieth century.41 Out of these reforms sprang 
The United Methodist Book of Worship containing resources such as “The Great 
Thanksgiving for Early in Lent” as follows: 
Leader: The Lord be with you. 
All:  And also with you. 
 
Leader: Lift up your hearts. 
All:  We lift them up to the Lord. 
 
Leader: Let us give thanks to the Lord our God. 
All:  It is right to give our thanks and praise. 
 
Leader: It is right, and a good and joyful thing, always and everywhere to give 
thanks to you, Father Almighty (Almighty God), creator of heaven and 
earth. You brought all things into being and called them good. From the 
dust of the earth you formed us into your image and breathed into us the 
breath of life. When we turned away, and our love failed, your love 
remained steadfast. When rain fell upon the earth for forty days and forty 
nights, you bore up the ark on the waters, saved Noah and his family, and 
made covenant with every living creature on earth. When you led your 
people to Mount Sinai for forty days and forty nights, you gave us your 
commandments and made us your covenant people.  
When your people forsook your covenant, your prophet Elijah fasted for 
forty days and forty nights; and on your holy mountain, he heard your still 
small voice.  
And so, with your people on earth and all the company of heaven we 
praise your name and join their unending hymn: 
All: Holy, holy, holy Lord, God of power and might, Heaven and earth are 
full of your glory. Hosanna in the highest. Blessed is he who comes in 
the name of the Lord. Hosanna in the highest. 
 
Leader: Holy are you, and blessed is your Son Jesus Christ, When you gave him to 
save us from our sin, your Spirit led him into the wilderness, where he 																																																								
 41 Hoyt L. Hickman, “Word and Table: The Process of Liturgical Revision in the 
United Methodist Church, 1964-1992,” in The Sunday Service of the Methodists: 
Twentieth-Century Worship in Worldwide Methodism, ed. Karen B. Westerfield Tucker 
(Nashville, TN: Kingswood Books, 1996), 121-123. 
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fasted forty days and forty nights to prepare for his ministry. When he 
suffered and died on a cross for our sin, you raised him to life, presented 
him alive to the apostles during forty days, and exalted him at your right 
hand. By the baptism of his suffering, death, and resurrection you gave 
birth to your Church, delivered us from slavery to sin and death, and made 
with us a new covenant by water and the Spirit. Now, when we your 
people prepare for the yearly feast of Easter, you lead us to repentance for 
sin and the cleansing of our hearts, that during these forty days of Lent we 
may be gifted and graced to reaffirm the covenant you made with us 
through Christ. On the night in which he gave himself up for us he took 
bread, gave thanks to you, broke the bread, gave it to his disciples, and 
said: "Take, eat; this is my body which is given for you. Do this in 
remembrance of me." When he supper was over, he took the cup, gave 
thanks to you, gave it to his disciples, and said: "Drink from this, all of 
you; this is my blood of the new covenant, poured out for you and for 
many for the forgiveness of sins. Do this as often as you drink it, in 
remembrance of me." 
And so, in remembrance of these your mighty acts in Jesus Christ, we 
offer ourselves in praise and thanksgiving as a holy and living sacrifice, in 
union with Christ's offering for us, as we proclaim the mystery of faith. 
All:  Christ has died; Christ is risen; Christ will come again. 
 
Leader: Pour out your Holy Spirit on us gathered here, and on these gifts of bread 
and wine. Make them to be for us the body and blood of Christ, that we 
may be for the world the body of Christ, redeemed by his blood. By your 
Spirit, make us one with Christ, one with each other, and one in ministry 
to all the world, until Christ comes in final victory, and we feast at his 
heavenly banquet. Through your Son Jesus Christ, With the Holy Spirit in 
your holy church, All honor and glory is yours, almighty Father (God), 
Now and for ever. 
All:  Amen.42 
 
This liturgy was used by Clarkston United Methodist Church in Clarkston, GA.43 
Clarkston UMC was a church of once over one thousand members in the 1960s; however, 
at the time this Communion liturgy was used the average worshiping attendance is now 
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twenty-five. Clarkston is a suburb community of Atlanta, GA. As the community around 
the church transitioned from predominately White to African-American, the church’s 
congregation did not transition with the community. When Clarkston, GA was made into 
a refugee resettlement area made up of Jordanian, Eritrean, Burundi, etc. the congregation 
still did not transition. Therefore, the congregation is made up of aging, upper-middle 
class, White individuals. 
  While the older people of Clarkson UMC may find this liturgy familiar and thus 
meaningful to them, it contains multiple problems. First, men are exclusively mentioned 
as Biblical characters: Father Almighty (referencing God), Noah, and Elijah. Second, if 
God is referenced specifically as male and the liturgy goes on to say, “From the dust of 
the earth you formed us into your image” this means that the divine image from which we 
were formed is that of a male. Third, the only family relationships referenced here are 
those of a heteronormative arrangement: Noah and his one wife with three sons and their 
wives. Therefore, this liturgy may make it difficult for anyone who does not identity 
exclusively as male or heterosexual to fully participate in this practice because they do 
not see anyone who looks, thinks, or behaves like themselves represented. 
Consideration was given to using a Eucharistic liturgy from the Book of Worship: 
United Church of Christ. It seemed that giving this resource due consideration was an 
excellent idea as it states,  
Inclusive language is far more than a matter of male and female imagery. Behind 
the aesthetic dimension of human words towers the prophetic issue of social 
justice…Language that is truly inclusive affirms not only human sexuality but 
also racial and ethnic backgrounds and diverse stages of maturity from infancy to 
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old age.44 
 
The Eucharistic Prayer found in its Order for the Service of Word and Sacrament I is as 
follows: 
 
Leader: God be with you. 
All:  And also with you. 
 
Leader: Lift up your hearts. 
All:  We lift them to God. 
 
Leader: Let us give thanks to God Most High. 
All:  It is right to give God thanks and praise. 
 
Leader: We give you thanks, God of majesty and mercy, for calling forth the creation and 
raising us from dust by the breath of your being. We bless you for the beauty and 
bounty of the earth and for the vision of the day when sharing by all will mean 
scarcity for none. We remember the covenant you made with your people Israel, 
and we give you thanks for all our ancestors in faith. We rejoice that you call us to 
reconciliation with you and all people everywhere and that you remain faithful to 
your covenant even when we are faithless. We rejoice that you call the entire 
human family to this table of sacrifice and victory. We come in remembrance and 
celebration of the gift of Jesus Christ, whom you sent, in the fullness of time, to 
be the good news. Born of Mary, our sister in faith, Christ lived among us to 
reveal the mystery of your Word, to suffer and die on the cross for us, to be raised 
from death on the third day, and then to live in glory. We bless you, gracious God, 
for the presence of your Holy Spirit in the church you have gathered. With your 
sons and daughters of faith in all places and times, we praise you with joy. We 
remember that on the night of betrayal and desertion, and on the eve of death, 
Jesus gathered the disciples for the feast of Passover. Jesus took bread, and after 
giving thanks to you, broke it, and gave it to the disciples, saying: “This is my 
body which is for you. Do this in remembrance of me.” In the same way also the 
cup, after supper, saying: “This cup is the new covenant in my blood. Do this, as 
often as you drink it, in remembrance of me.” Therefore, we proclaim the mystery 
of our faith. 
All:  Christ has died. Christ is risen. Christ will come again. 
 
Leader: Eternal God, we unite in this covenant of faith, recalling Christ’s suffering and 
death, rejoicing in Christ’s resurrection, and awaiting Christ’s return in victory. 
We spread your table with these gifts of the earth and of our labor. We present to 																																																								
 44 Reuben A. Sheares, II, ed., Book of Worship: United Church of Christ 
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you our very lives, committed to your service in behalf of all people. We ask you 
to send your Holy Spirit on this bread and wine, on our gifts, and on us. 
Strengthen your universal church that it may be the champion of peace and justice 
in all the world. Restore the earth with your grace that is able to make all things 
new. 
All: Be present with us as we share this meal, and throughout all our lives, that 
we may know you as the Holy One, who with Christ and the Holy Spirit, lives 
forever. Amen.45 
 
While this liturgy above does a better job in its attempt at inclusive language it must be noted 
that this liturgy was originally published in 1986. Our understanding of inclusion has shifted in 
the years following from simply not feeling marginalized by the text to feeling affirmed and 
recognized by the text. Therefore, it became imperative to continue searching for an example of 
liturgy inclusive of all persons. 
 At this point we must turn our attention to reforms in Eucharistic liturgy which 
makes it assessable to everyone; however, it is imperative that we take a moment to 
consider the “spiritual practice” of Communion. In the process of attempting to define 
spiritual practice I turn to the statement of David B. Perrin, professor of religious studies 
at St. Jerome’s University: “Spiritual practice is a very fluid term that refers to a large 
variety of activities in relationship to Christian spirituality.”46 If spiritual practice is a 
“very fluid term,” then there is clearly much room for interpretation. Therefore, I begin 
with the second half of Perrin’s statement, “activities in relationship to Christian 
spirituality.” There are many activities that could be seen as spiritual practice, or not seen 
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as spiritual practice. It simply depends on the motivation of the practitioner. Is the 
practitioner participating in an activity out of devotion to Christ? This motivation test 
may be applied to daily activities (i.e. gardening, yoga, knitting) or even religious 
activities (i.e. liturgy, sacrament). Each of these practices could be spiritual or not 
spiritual in nature depending upon whether the practitioner is actually focused on God at 
the time the activity is practiced. 
 In relation to the focus of spiritual practice is the issue of time. There is clearly 
the amount of chronological time it takes for one to accomplish whatever their spiritual 
practice is; however, one identifying characteristic of spiritual practice is the idea that 
time, eternity, collapses into the present moment. Philip Sheldrake, Senior Research 
Fellow at Westcott House and the Cambridge Theological Federation and also Professor 
& Director of the Institute for the Study of Contemporary Spirituality, Oblate School of 
Theology, San Antonio, Texas, speaks of this concept in the act of celebrating the 
Eucharist. Sheldrake states, “celebrations of the Eucharist are moments of concentration 
and intersection that both gather all time – past, present, and future – into the here and 
now and also bring human time into transforming contact with the epoch-making event of 
Jesus Christ in its once and for all character.”47 We find this in the United Methodist, as 
well as, the United Church of Christ tradition during the Eucharistic liturgy when the 
Communion celebrant says, “we offer ourselves…in union with Christ’s offering for us, 
																																																								
 47 “Explorations in Spirituality: History, Theology, and Social Practice,” Philip F. 
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as we proclaim the mystery of faith,” and the congregation responds, “Christ has died; 
Christ is risen; Christ will come again.”48 In this moment we have joined into a mystery 
that encompasses the past, present, and future, or as Sheldrake says, “Here, Christ’s 
redemptive life, death, and resurrection are re-presented as real and effective for each 
succeeding generation. At the same time, in every contingent eucharistic ‘moment,’ past, 
present, and future are mystically gathered in an intersection of time and eternity.”49 This 
is also seen as the celebrant says, “As the grain and grapes, once dispersed in the fields, 
and now united on this table in bread and wine, so may we and all your people be 
gathered from every time and place into the unity of your eternal household and feast at 
your table forever.”50 The past grapes and grain have become the current bread and wine 
that we may share with God in eternity. 
 Spiritual practices are those actions, which focus the practitioner on God and 
deepen that relationship through the fullness of time. As Perrin states, “Spiritual practices 
join together what is believed to be true and the reality of people’s lives – including past 
experiences, current realities, and future potential. Through spiritual practices, all these 
are brought into the current moment to be expressed, explored, and deepened.”51 It is 
clear to see that the actions taken in the Eucharist as individuals commune with each 
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other and with God. They may use these actions as a vehicle to strengthen their lived 
experience past, present, and future in relationship with God. 
 In addition to Reconciling Ministries Network’s social organizing work, they also 
hold worship services where LGBTQ individuals and allies can come together and 
worship God in a safe, welcoming environment. The following liturgy was originally 
written by Judith E. McKinlay, lecturer in the Department of Theology and Religious 
Studies at the University of Otago, Dunedin, New Zealand, in Courage to Love: Liturgies 
for the Lesbian, Gay, Bisexual and Transgender Community and adapted by Thomas 
Gregory Gray for use at a worship service hosted by North Georgia Reconciling United 
Methodists52 (a RMN affiliated chapter) at the North Georgia Annual Conference of The 
United Methodist Church. North Georgia Reconciling United Methodists is advertised as 
an entity that “works to encourage awareness, dialogue and education about lesbian, gay, 
bisexual, and transgender issues, increase the number of reconciling 
congregations…Some of us are members of reconciling congregations; many of us are 
not. We are laity and clergy; we are LGBT and straight people.”53 The liturgy of the 
RMN worship service follows: 
Leader: The Lord be with you. 
All:  And also with you. 
 
Leader: Lift up your hearts. 
All:  We lift them up to the Lord. 																																																								
 52 “Home,” North Georgia Reconciling United Methodists, accessed December 3, 
2015, http://northgarum.org. 
 
 53 “About,” North Georgia Reconciling United Methodists, accessed December 3, 
2015, http://northgarum.org/about/. 
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Leader: Let us give thanks to the Lord our God. 
All:  It is right to give our thanks and praise. 
 
Leader: It is right and our joy to give you thanks God, our Creator, for you have 
made us in your own image shaping us with infinite care, as creatures of 
delight and passion, setting us in a world of every good thing, a world of 
our giftedness. It is right and our joy to give you thanks God, our 
Cherisher, for you sent Jesus to walk among us, sharing our humanity, 
knowing with us the bodily pain and hurt as integrity is trampled in the 
dust, and justice dissolves in empty words, One whom even death could 
not stop from loving us. It is right and our joy to give you thanks God, our 
Companion, for you are present with us in the Spirit, provoking us, lifting 
us, nudging us to work for the healing of this world’s brokenness, to keep 
alive the dreams and visions of a world where all are valued, where God 
may look from heaven and see that all is good, that all is very good. And 
so, with your people on earth and all the company of heaven we praise 
your name and join their unending hymn: 
All: Holy, holy, holy Lord, God of power and might, heaven and earth are 
full of your glory. Hosanna in the highest. Blessed is the One who 
comes in the name of the Lord. Hosanna in the highest. 
 
Leader: Blessed is God who has brought us to this table. We, who have come, 
remember that night among friends, the night of deathly, betrayal, when 
Jesus took bread, blessed it, broke it, and shared it, saying Take, eat, this is 
my body which is given for you. Do this to remember me. And taking the 
cup, gave thanks and shared it, saying drink this all of you; this is my 
blood of the covenant poured out for you and for many for the forgiveness 
of sins. Do this, as often as you drink it, to remember me. And so, in 
remembrance of these your mighty acts in Jesus Christ, we offer ourselves 
in praise and thanksgiving as a holy and living sacrifice, in union with 
Christ's offering for us, as we proclaim the mystery of faith. 
All:  Christ has died; Christ is risen; Christ will come again. 
 
Leader: Pour out your Holy Spirit on us gathered here, and on these gifts of bread 
and wine. Make them to be for us the body and blood of Christ, that we 
may be for the world the body of Christ, redeemed by his blood. By your 
Spirit, make us one with Christ, one with each other, and one in ministry 
to all the world, until Christ comes in final victory, and we feast at his 
heavenly banquet. Through your Son Jesus Christ, with the Holy Spirit in 
your holy Church, all honor and glory is yours, almighty God, now and for 
ever. 
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All:  Amen.54 
 
Those who attended this service were approximately 200 people made up of both clergy 
and laity from many churches around the North Georgia Conference. Most of these 
people were attending the North Georgia Annual Conference held in Athens, GA. Since 
RMN is an unofficial caucus group, the service is not allowed to be on the site of the 
conference; therefore, it takes place at the chapel on the campus of the University of 
Georgia. Participants do have to walk approximately half a mile to get to the chapel, but 
the service time does conflict with other conference activities. The vast majority of the 
delegates to the North Georgia Annual Conference are White, and this is reflected in the 
attendance of the RMN service. The conference is held in the middle of the week; 
therefore, most of the conference delegates are retirement age, and this too is reflected in 
the attendance of the RMN service. 
This liturgy, written in 2002 and adapted in 2015, brings several inclusive 
changes as compared to the above liturgy from The United Methodist Book of Worship 
published in 1992. It is easy to understand that not all liturgies have made similar changes 
over the past almost quarter century. However, when looking at this liturgy specifically 
one may see that this liturgy is not only gender nonspecific for God but also includes ever 
increasing relational epitaphs for God. As the relational engagement increases so does the 
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understanding that God knows our life, hurts, joys, and death. Through all of these 
experiences God shares with us on our journey through life, all people are included who 
are able to feel they are with God on this journey. 
 By using these types of liturgies with a more expansive understanding of God and 
an inclusive understanding of humanity the gathered community of faith can be 
transformed into the Beloved Community which represents all those individuals in the 
community who have been oppressed and marginalized historically by the Church. Holy 
Communion actually can become a communal act for all, and the leadership of the 
Church can lead the future practices of the Church to look more like the foundational 
principles of welcome, affirmation, and radical hospitality in the Church we would have 
intended. 
 It is difficult to make a generalized statement regarding the spiritual experience of 
each person who attended this worship service. The individuals who attend this service 
come from many different church contexts: liberal and conservative, urban and rural, 
contemporary and traditional, etc. So, how this service affects the individual depends 
greatly on what worship style and theological background they are accustom to in their 
own local church; however, I can say that many people who attend this service would 
never have this worship experience targeting a theme of welcome to the LGBTQ 
community in their local church context. Many may be the only progressive, LGBTQ ally 
in their entire local congregation.   
 Our job as church leaders is to prompt transformation in both the Church as an 
organization, as well as, in those individuals we lead. This transformation may come 
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from the words of our liturgy as we join together in worshiping God. The words we say 
as a spiritual practice may bring us to different mindset, a place where all are loved and 
named and valued. In the words of Carolyn Henninger Oehler, former executive director 
of Scarritt-Bennett Center, “To use inclusive language and imagery in worship, in prayer, 
in dialogue is to open oneself and the community of which one is a part to spiritual 
growth and development beyond the confines of traditional restrictions. Their use also 
opens us to the possibility of a justice-based spirituality.”55 We have the ability to change 
the status quo of the Church by changing its spiritual practices to include ever widening 
circles of individuals as in the example of the liturgies above. Our communities of faith 
change with every person who leaves the community or dies, but it also changes 
dramatically when we include people who have been left out either intentionally or 
unintentionally over the course of years. As Henry Brinton states, “The hospitality of a 
welcoming congregation is more than a good idea – it reflects the hospitality of the God 
who embraces all people with endless love and grace.”56 This has been the case for 
women, racial and ethnic minorities, those with disabilities, those of a different sexual 
orientation, and those of a different gender expression. By transforming our spiritual 
practices, we transform the makeup of the faith community. 
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 Our practices also transform the individuals we lead. As we reform the status quo 
of our spiritual practices, individuals experience a different relationship with the divine. 
What is more transformative to an individual than reconciliation in broken relationship 
with God and humanity? For people who have been kept from a relationship with the 
divine and with a community of faith through the actions of the Church reformation of 
our spiritual practices can mend these broken relationships and transform lives in the 
process.57 
 
 
 
 
 
 
 
 
 
 
 
 
 
																																																								
 57 Some of this material is adapted from work in course TH 915 Radical Christian 
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Chapter 3 
 To use inclusive language and imagery in worship, in prayer, in dialogue is to 
 open oneself and the community of which one is a part to spiritual growth and 
 development beyond the confines of traditional restrictions.58 
 
The words above from Carolyn Henninger Oehler of the General Commission on 
Christian Unity and Interreligious Concerns, United Methodist Church provide an 
excellent understanding of unity, community, and inclusive worship. Advances in unity 
toward an ecumenical understanding of liturgy have already opened the door toward 
inclusive worship. In truth, we have been changing the Church’s liturgy and moving in an 
ever-welcoming direction for generations. The ecumenical movement can trace its 
heritage to the international mission conference held in Edinburgh, Scotland in 1910. As 
one might expect the movement began from an exclusively White, male, Western clergy 
perspective;59 however, as the years have progressed, beginning from this exclusive 
perspective has grown into the World Council of Churches (WCC), which contains 349 
member churches including both clergy and laity of multiple genders, or as the WCC 
describes themselves, “The WCC brings together churches, denominations and church 
fellowships in more than 110 countries and territories throughout the world, representing 
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over 500 million Christians.”60 One is able to quickly see how the movement has changed 
simply based on the demographics of the participants at the first mission conference in 
1910 in Edinburgh as compared to the participants at the conference in 1989 in San 
Antonio, TX. “In Edinburgh nearly all delegates were Protestant white men of ‘mature’ 
age from the USA and Europe. In San Antonio 70 percent of the delegates came from 
Third World countries, 43 percent were women and 15 percent young people.”61 These 
developments only serve to underscore the work that was taking place in these meetings.  
The documents produced leave a paper trail pointing in the direction of an ever-
increasing ecumenical nature to the Church’s shared liturgy; as well as, a continuing 
development in the understanding of the need for increasing levels of inclusion in this 
liturgy’s language. 
 
Sacrosanctum Concilium 
 
In 1963 the Second Ecumenical Vatican Council released their Constitution on 
the Sacred Liturgy, Sacrosanctum Concilium, which brought to light many conversations 
which had already been happening regarding a shared understanding of liturgy especially 
regarding the Eucharist. “Beginning in the 1960s, the Roman Catholic liturgical agenda 																																																								
 60 “About Us,” World Council of Churches, accessed July 20, 2017. 
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began to influence the revisions of Protestant services of the Lord’s Supper. At the same 
time, historical studies and ecumenical discussions have made for a great deal of 
interdenominational agreement on the form and content of the Eucharist.”62 This 
document was produced not only by participants from the Roman Catholic church but 
also with input by participants from many ecumenical partners.  The production of this 
document “not only brought the Roman Catholic Church nearer to Protestant liturgical 
understandings but also influenced liturgical development in most Western Christian 
traditions.”63  
An argument can be made that Vatican II Council and the Sacrosanctum 
Concilium had a stronger, more lasting effect on the Mainline Protestant church than it 
ever did on the Roman Catholic Church. United Methodists, Presbyterian Church (USA), 
Episcopal Church (USA), United Church of Christ, and others began to talk in the years 
that followed among themselves and ecumenically regarding revisions to their worship, 
and from 1975 to 1995 these denominations all revised their official services of Holy 
Communion.64 The liturgical movement has brought to light in each of these churches 
“the communal character of the liturgy, the active participation of the people, the 
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importance of biblical teaching and the adaptation of local cultural traditions and 
expressions.”65  
 Along with an ecumenical understanding the Sacrosanctum Concilium gave us the 
language of full, conscious, and active participation in relationship to the liturgy of the 
church. Paragraph fourteen of Sacrosanctum Concilium states, “Mother Church earnestly 
desires that all the faithful should be led to that fully conscious, and active participation 
in liturgical celebrations which is demanded by the very nature of the liturgy.”66 There is 
very little in the Sacrosanctum Concilium itself to shed light on what the meaning is of 
“fully conscious, and active participation.” However, Debra and Ron Rienstra, professors 
of English and worship at Calvin College and Western Theological Seminary 
respectively help to shed light on what this may mean for us.  They state,  
 Authenticity-with-excellence (or excellence-with-authenticity) should be our goal. 
 When we reach this goal, worship achieves the quality of transparency. This 
 means that a particular prayer or sermon or song becomes not only a good thing in 
 itself, but more important, it becomes transparent to God’s self-disclosure. 
 Authenticity-with-excellence, therefore, is the most effective way to help 
 worshipers stay in full, conscious, active participation.67 
 
Interpretations of the Sacrosanctum Concilium such as this one by the Rienstras were 
developed in the years post-Vatican II. However, there were others who wished to control 
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the message of Vatican II.  Cardinal Joseph Ratzinger, later Pope Benedict XVI, sat for 
an interview released as a full-length book, The Ratzinger Report, and a 1985 Second 
Extraordinary Synod are two examples of seeming attempts to call into question the 
developments of twenty years post-Vatican II. Ralph McInerny, professor of philosophy 
at the University of Notre Dame, states, “In The Ratzinger Report and the 1985 synod, 
the true spirit, as well as the letter, of the council provided the Church a means of 
showing that it was the self-described progressives – rather than the Pope and the 
Magisterium – who were out of step with Vatican II.68 However, regardless of the 
pushback that interpretations of Vatican II have received generally and the Sacrosanctum 
Concilium specifically, it can be agreed upon that this document is a touchstone of the 
liturgical movement that gives reference to how far things had come at that point; as well 
as, pushing the narrative ahead in the years that followed. Rita Ferrone, graduate of Yale 
Divinity School and liturgist, states it best in saying, “The document was the culmination 
of a long process that led up to its writing. At the same time, it was only the beginning. It 
set forth expectations to be fulfilled by many others in the years to come.”69 At this point 
ecumenical work on liturgy and worship was truly underway, and in the years to come 
this work would move out of the Roman Catholic world and into the ecumenical 
platforms such as the World Council of Churches. 
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Baptism, Eucharist, and Ministry 
 
 In January 1982, the World Council of Churches’ Faith and Order commission 
released its document, Baptism, Eucharist, and Ministry (BEM).  The preface to the 
document itself states, “Virtually all the confessional traditions are included in the 
Commission’s membership. That theologians of such widely different traditions should 
be able to speak harmoniously about baptism, eucharist and ministry is unprecedented in 
the modern ecumenical movement.”70 This document brought together over one hundred 
theologians who unanimously agreed on transmission of the statement to churches around 
the world for their review, study, and eventual response in order for further development. 
“These biblical scholars and doctrinal specialists, coming from over thirty countries, 
represented virtually all the major Christian church traditions: Eastern Orthodox, Oriental 
Orthodox, Roman Catholic, Old Catholic, Lutheran, Anglican, Reformed, Methodist, 
United, Disciples, Baptist, Adventist and Pentecostal.71 BEM was designed as a 
consensus document to affirm a mutual understanding of Baptism, Eucharist, and 
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ministry within ecumenical churches. “This ecumenical consensus was embodied in a 
eucharistic prayer referred to as the ‘Lima Liturgy’ (since it was agreed at the 1982 
World Council of Churches meeting in Lima, Peru).”72 Max Thurian of the Taizé 
ecumenical community was the main author of the Lima Liturgy.73 Thurian states, “In 
composing the liturgy for the Lima conference, my aim was to illustrate the solid 
theological achievements of the Faith and Order document Baptism, Eucharist and 
Ministry… No ‘authority’ attaches to this particular liturgy, save that accruing to it from 
the fact of its having been used on certain significant ecumenical occasions.”74 While it is 
true that the Lima Liturgy holds no authority based in the approval of any one 
denomination, it does have the consent of representatives of many different 
denominations, and the willingness to use the Lima Liturgy at many denominational and 
ecumenical gatherings demonstrates “a need for doctrinal convergences to be embodied 
in the worship life of the churches and of the ecumenical movement.”75 Reflecting upon 
this document thirty-five years later one may see how much this convergence has actually 
taken place in the process of forwarding the ecumenical movement. 
 The Lima Liturgy stands as an example of the level of ecumenical convergence 
that had been reached in 1982 by the member churches of the World Council of 																																																								
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Churches. “Quite soon, as the ecumenical excitement felt in Lima was transmitted to 
local and regional churches, the Lima liturgy began to have wide use in smaller 
ecumenical gatherings, and the service was adapted to a variety of circumstances.”76 The 
various denominations were invited to review and discuss this document and finally 
respond in order for further revisions to take place and future consensus to be arrived. 
The WCC released a document (No. 149) which was a report on the process and 
responses. This report says in part, “many responses also consider the goal of unity which 
BEM and the BEM process should serve and on major issues for further work.”77 The 
work continues through further response and conversation. 
 Through this document there was much study and response including that of my 
own denomination (UCC) which pushed back against the Lima Liturgy stating, “In 
general, we urge: greater care, throughout the document, for the use of language that is 
truly inclusive of all the people of God.”78 As one may see, each of these responses by 
the World Council of Churches member churches, the conversation engendered because 
of the responses, and the further development of liturgy because of these conversations 
were steps moving the Church closer to a more inclusive liturgy. William H. Lazareth, 
Director of the Faith and Order Secretariat in the World Council of Churches and author 																																																								
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of a study guide, Growing Together in Baptism, Eucharist and Ministry, for local 
churches to review the document, expresses best the desired outcome of the BEM 
document.  He states, “While such theological agreements will not guarantee Church 
unity, they certainly can help to overcome many of the mistaken or outdated reasons 
frequently given to justify our disunity.”79  
 
Worship Manuals of the 20th Century 
 
 Further steps were taken in the area of ecumenical liturgical convergence as the 
Mainline Protestant denominations each in turn published their own books of worship. 
Marlea Gilbert, Christopher Grundy, Eric T. Myers, and Stephanie Perdew, each a 
graduate of the Liturgical Studies Ph.D. program at Garrett-Evangelical Theological 
Seminary, explain this move toward the end of the 20th century. They state: 
 Church leaders in each denomination have worked to maintain those   
 elements unique to their own traditions, while finding common ground in   
 this overall pattern of worship and in the historic and theological    
 importance of the sacraments of baptism and communion. This shifting   
 process yielded the forms of worship that are found in hymnals and   
 worship books now.80 																																																								
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While each of these denomination’s worship manuals may have its own slant 
theologically (i.e., Arminian, Wesleyan, Reformed, etc.), as one simply looks at the 
liturgy contained in these volumes it can be quite difficult to guess which book belongs to 
each denomination because of the strive for common liturgical ground.  
 The question may be posed after years passed regarding what became of the BEM 
document. In the twenty-fifth anniversary printing of BEM, the answer is given. They 
answer “that BEM now lives in the churches themselves, in the new relationships among 
them, in the new ecumenical landscape which it decisively has helped form, and in the 
ongoing studies which it has inspired.”81   If these worship books were not influenced by 
the Baptism, Eucharist, and Ministry document specifically, they were influenced by the 
liturgical renewal movement broadly. The Book of Worship: United Church of Christ 
expresses this, “More recently, a liturgical renewal movement has arisen that is so 
thoroughly ecumenical that the strands of its history are difficult to trace.”82 The United 
Church of Christ goes on to explain how the liturgical renewal movement has 
ecumenically affected worship, “Protestants rejoice to find in Roman Catholicism a 
renewed emphasis on the place of preaching and full congregational participation in 
worship. Roman Catholics celebrate the renewed interest of Protestants in the sacrament 
of Holy Communion and in the power of liturgical symbols.”83 This is explained further 
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in the writing of Fritz West, a liturgical scholar and author in the United Church of 
Christ. Fritz states, “the Book of Worship of the United Church of Christ attempts to 
impart the authority of the catholic liturgical tradition without abridging the freedom of 
creative evangelical worship.”84 With this understanding of how the liturgical renewal 
movement has affected worship, one may look to the worship manuals of various 
denominations to see the outcome. 
 The worship manuals of many mainline denominations (of the mainline 
denominations which actually produce a worship manual) speak themselves to the level 
in which they are compiled as an outcome of the ecumenical movement generally and/or 
the WCC Baptism, Eucharist and Ministry document specifically. Lutherans and 
Methodists do not specifically name either the ecumenical movement or BEM, but are 
clearly affected in their design. The Methodists state, “The United Methodist Book of 
Worship Committee for four years has listened to people, explored myriad resources, and 
wrestled with difficult issues. Without hesitation, we believe this book to be the most 
comprehensive worship resource ever presented to our Church.”85 This shows that the 
committee compiling The United Methodist Book of Worship looked outside of their own 
denomination, but does not acknowledge the ecumenical movement specifically. 
Whereas, the Lutherans state, “Evangelical Lutheran Worship bears the rich tradition of 
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Christian worship practiced among Lutherans and, at the same time, seeks to renew that 
tradition in response to a generation of change in the church and in the world.”86 The 
Lutherans too do not acknowledge the ecumenical movement; however, since liturgical 
renewal has clearly been a part of this overall movement, the influence of the movement 
is clear. The Disciples of Christ are clearer about their influence in Chalice Worship. 
They state: 
 Disciples, whose polar star is that of Christian unity, have been influenced  
 by this  ecumenical convergence in regard to the nature and ordering of   
 worship. From their beginning Disciples have recognized the way the   
 Lord’s supper characterizes the church and its life and have been eager to   
 learn from those who are also freshly centering upon this insight.87 
Disciples are upfront about their desire for Christian unity and the influence that 
ecumenical convergence [movement] has had upon them. As we have seen above the 
Book of Worship: United Church of Christ speaks of ecumenical relations affecting 
worship in its introduction to the book. Later, it references BEM by name. It states: 
 This conviction [for word and sacrament] has been reaffirmed recently by   
 Christians of diverse traditions who see word and sacrament as a unitive   
 whole.  Baptism, Eucharist and Ministry states: “Since the anamnesis   
 [recalling, remembering] of Christ is the very content of the preached   
 word as it is of the eucharistic meal, each reinforces the other. The    
 celebration of the eucharist properly includes the proclamation of the   
 word.88 
																																																								
 86 Evangelical Lutheran Church in America and Evangelical Lutheran Church in 
Canada, Evangelical Lutheran Worship (Minneapolis, MN: Augsburg Fortress, 2006), 7. 
 
 87 Colbert S. Cartwright and O. I. Cricket Harrison, eds., Chalice Worship (St. 
Louis, MO: Chalice Press, 1997), 4. 
 
 88 Sheares, II, 5. 
	 
54 
 
Even though this shows the UCC was not only influenced by the ecumenical movement 
but also BEM itself, there are others who are more forthcoming in their process. The 
Presbyterians are the most straightforward of all the mainline denominations stating their 
work was formed from the ecumenical convergence, multiple Christian traditions, and the 
BEM document. The Book of Common Worship lays out their process in its introduction.  
It states: 
 During the past thirty years the Christian churches throughout the world   
 have seen a reformation in worship unequaled in any other century. While   
 styles vary between traditions, the shape of the liturgy among the various   
 Christian traditions is witnessing a remarkable convergence. An example   
 of such a convergence is the work of the World Council of Churches in   
 Baptism, Eucharist and Ministry and  its related documents. The    
 preparation of the 1993 edition of the Book of Common Worship has had   
 the advantage of the continuing liturgical work in all branches of the   
 Christian church, and it reflects these emerging areas of convergence.89 
In each of these above examples one may see the progress that has been made in the area 
of ecumenical worship. It is also clear in each denomination’s worship manual that they 
are able to hold to those things which make them unique while balancing that with the 
strength of those things we can agree on to be related to Christianity as a whole. 
 Liturgical convergence beginning before Vatican II and continuing with the work 
of the World Council of Churches through BEM has truly influenced in some way each 
of the mainline denominations, and this convergence has helped to remind us of the unity 
found in Christ. Since the release of these various worship manuals ecumenical work has 
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continued. Thomas F. Best and Dagmar Heller, executive secretaries for Faith and Order 
on the staff of the World Council of Churches, have noted the continued work in 
ecumenical settings. They have noticed a need for there to be prayer among the real 
gathered people brought forth “from a theological convergence emerging from many 
sources, from a continued and shared scholarly exploration of the liturgical heritage of 
Christians, and from an eagerness to see that heritage celebrated in ways appropriate to 
the dignity and gifts of specific human cultural contexts throughout the world”90 While it 
is admirable that those individuals still working in the years following BEM see the need 
to respect the dignity and gifts of specific human contexts, one may still see various 
affinity groups which have been left out, oppressed, or marginalized through the 
Church’s worship. We must build on the momentum of the preceding generations who 
have each changed the ecumenical church’s liturgy to make it more unified and more 
inclusive of difference. The following chapters will be devoted to this task.  
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Chapter 4 
 
Literature Review 
 
 O burning Mountain, O chosen Sun,  
 O perfect Moon, O fathomless Well, 
 O unattainable Height, O Clearness beyond measure, 
 O Wisdom without end, O Mercy without limit, 
 O Strength beyond resistance, O Crown beyond all majesty: 
 The humblest thing you created sings your praise. Amen.91 
 
 
As the thirteenth century words of Mechthild of Magdeburg show us above, the 
idea of there being numerous names for God is not a new invention. People have been 
giving consideration to the concept of God and worship for centuries. Therefore, at this 
point we stand on the shoulders of scholars and theologians who have come before.  
These individuals have advanced scholarship to the point we are at today. They make it 
possible for us to take this next step toward shaping the worship practices of the Church 
in order to make our communities of faith inclusive of sexual orientations and gender 
expressions that have not historically been affirmed by the Church. Various topics feed 
into the next steps in worship, they include: Christian sense of Beloved Community, 
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Christian theology of God, Queer Theology, the challenge of liturgical change, and 
Collaborative Leadership for transformation. 
 
Christian Sense of Beloved Community 
 
 During my years at Boston University School of Theology I have been enamored 
with the lives and writings of Howard Thurman and Martin Luther King, Jr. Their sense 
of Beloved Community shapes my understanding of what worship should be. However, 
the concept of Beloved Community predates King to the early part of the twentieth 
century. The definitions of Beloved Community in this period viewed culture and 
civilization on a steady march toward progress with Beloved Community as the eventual 
outcome. Charles March, Commonwealth Professor of Religious Studies at the 
University of Virginia, recounts the understanding of philosopher Josiah Royce as “a 
perfectly lived unity of individual men joined in one divine chorus.” March goes on to 
say in regard to Royce that “the beloved community shimmers with liberal hopes of 
human progress and perfectibility. Most of what one needs to know of God is discovered 
in ethical religion, slightly adjusted for churchgoers in capitalist economies.”92 This type 
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of Beloved Community appears to be palatable without pushing people too far using a 
modernist bent toward progress in the future. 
 Building on this early understanding of Beloved Community, Howard Thurman 
and Martin Luther King, Jr. pushed the concept further. Walter Earl Fluker, Martin 
Luther King, Jr. Professor of Ethical Leadership at Boston University School of 
Theology, provides a definition of Beloved Community drawing from the work of 
Thurman and King. Fluker states: 
 community refers to a sense of unity and interdependence with nature as a   
 whole;  the centrality of civil society in the development of self-worth and   
 affirmation; community occurring as a network of extended families; and   
 other institutions as media through which the individual shares his or her   
 sense of self and belonging –  a common ground upon which the diversity   
 of people and/or ideas and values can unite in a spiritual reality that is   
 unmarked by separateness and differences.93 
This understanding of unity in the construct of Beloved Community is seen clearly in the 
writing of Thurman himself. He states, “A man is always threatened in his very ground 
by a sense of isolation, by feeling himself cut off from his fellows. Yet he can never 
separate himself from his fellows, for mutual interdependence is characteristic of all of 
life.”94 The idea of Beloved Community is just that, community. We are designed to be in 
relationship with each other without exception. This is for the benefit of all parties 
involved because “whenever the individual is cut off from the private and personal 
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nourishment from other individuals of from particular individuals, the result is a wasting 
away, a starvation, a failure of his life to be sustained and nourished.”95 Connection 
through relationship is what we need from the community and what we need to give. 
However, this also shows that Beloved Community is still an aspirational goal for us to 
attain, a future in which we can all love each other does not exist today, but hopefully 
will in a future Beloved Community. 
 Martin Luther King, Jr. expresses the connection we seek from the Beloved 
Community in terms of love and provides a firmly religious definition as he states: 
 But the end is reconciliation; the end is redemption; the end is the creation  
 of the beloved community. It is this type of spirit and this type of love that  
 can transform opposers into friends. The type of love that I stress here is   
 not eros, a sort of esthetic or romantic love; not philia, a sort of reciprocal   
 love between personal friends; but it is agape which is understanding   
 goodwill for all men. It is an overflowing love which seeks nothing in   
 return. It is the love of God working in the lives of men. This is the love   
 that may well be the salvation of our civilization.96 
King’s words clearly move the definition of Beloved Community away from Royce’s 
understanding of the inevitable conclusion of history to an understanding of agape love, 
unconditional love, which is expressed in the context of God, but may never be fully 
realized among humanity. However, King states that this is the exact type of love that is 
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necessary for “the salvation of our civilization.” It is this agape love that overwhelms our 
division and brings community where there was discord. This agape love is what only 
God may supply. As March says, “God remains from beginning to end the ultimate agent 
of human liberation, not only in America but throughout all the nations and in creation.”97 
In March’s words we see a theological position that becomes an eschatological hope, but 
not an eschaton at the end of time instead a realized eschatology that we work for in the 
here and now. March draws from King that “’segregation is a blatant denial of the unity 
which we all have in Jesus Christ,’ then reconciliation demonstrates to the world the truth 
that ’in Christ there is neither Jew nor Gentile (Negro nor white) and that out of one 
blood God made all men to dwell upon the face of the earth.’”98 Not as previous 
philosophers have stated, it is the Church’s commission to reveal the Beloved 
Community to the world because the faithful may see that “the beloved community is 
established by the ‘great event on Calvary,’ the great event  that stands at the center of our 
faith which ‘reveals to us that God is on the side of truth and love and justice,’ as King 
explained in his Dexter sermon, ‘Paul’s Letter to American Christians.’”99 In this 
revelation the Church understands God’s love and justice toward all.  It is simply our job 
at this point to live it out in the forming of the Beloved Community. 
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 We are called to be a big tent where all people are welcome or as Fluker states, 
“Community as a rational construction…is the mutually cooperative and voluntary 
venture of persons in which they realize the solidarity of humanity by freely assuming 
responsibility for one another within the context of civil relations.100 We are responsible 
for each other’s wellbeing and in this the responsibility that individuals are not harmed by 
the worship where we claim that they are welcomed. We must shape our worship so that 
individuals may get the clear picture that they are loved in an unconditional, agape kind 
of love. They are valued for who they are fully, and completely welcomed into a 
community of interdependence.  
 
Christian Theology of God 
 
 We also must build on an understanding of a Christian theology of God. The 
traditional Trinitarian formula of Father, Son, and Holy Spirit finds its basis in Scripture 
such as Matthew 28:19, “Go therefore and make disciples of all nations, baptizing them 
in the name of the Father and of the Son and of the Holy Spirit (NRSV).” While this 
formula works well in many contexts, for others of us the repeated use of only this 
formula feels exclusive and overly male-dominant. There is an ancient Christian tradition 
of many names for God. This expansive language for God can be seen in the 4th century 
writings of Saint Cyril of Jerusalem, “This alone will be a sufficient incentive to piety, to 
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know that we have a God, a God who is one, a God who is, who is eternal, who is ever 
the self-same…who is honored under many names.”101 While Saint Cyril of Jerusalem 
understood God to have many names, Dionysius the Areopagite in the 5th century 
understood God to be beyond our understanding. Dionysius states, “if It is superior to 
every expression and every knowledge, and is altogether placed above mind and 
essence,----being such as embraces and unites and comprehends and anticipates all 
things, but Itself is altogether incomprehensible to all.”102 Therefore, because God is 
“superior to every expression” that we could imagine, God is “without Name, and above 
Name.”103 However, Dionysius continues in expressing that because God is beyond 
names there is no one name that expresses all of who and what God is; therefore, we must 
use many names for God to even remotely come close to capturing a fuller expression of 
God. Dionysius states: 
 And is not this in reality the wonderful Name, that which is above every   
 Name----the Nameless----that fixed above every name which is named,   
 whether in this age or in that which is to come? Also, as "many named," as  
 when they again introduce It as saying, "I am He, Who is----the Life----the  
 Light----the God----the Truth." And when the wise of God themselves   
 celebrate Him, as Author of all things, under many Names, from all   
 created things----as Good----as Beautiful----as Wise----as Beloved----as   
 God of gods----as Lord of lords----as Holy of Holies----as Eternal----as   
 Being----as Author of Ages----as  Provider of Life----as Wisdom----as   
 Mind----as Word----as Knowing----as preeminently  possessing all the   																																																								
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 treasures of all knowledge----as Power----as Powerful----as King of kings-  
 ---as Ancient of days----as never growing old----and Unchangeable----as   
 Preservation-----as Righteousness----as Sanctification ---- as Redemption-- 
 --as surpassing all things in greatness----and as in a gentle breeze.----Yea,   
 they also say that He is in minds, and in souls, and in bodies, and in   
 heaven and in earth, and at once, the same in the same----in the world----  
 around the world----above the world----supercelestial, superessential, sun,   
 star----fire----water----spirit----dew----cloud----self-hewn stone and rock--  
 --all things existing----and not one of things existing.104 
With these writings coming out of Christian antiquity from Cyril and Dionysius one 
would believe that the idea of many names for God would have persisted; however, on 
the whole the names for God have been either singularly masculine (i.e. Father, Lord, 
King, etc.) or the traditional Trinitarian formula of Father, Son, and Holy Spirit. 
 The Trinitarian controversies over the early centuries needed a way to be solved 
and expressed in a concise manner that was easy to communicate as an orthodox 
construct of the Trinity. Ruth Duck, assistant professor of worship at Garrett-Evangelical 
Theological Seminary, speaks on the name of the Trinity in regard to a baptismal 
formula. Duck states,  
 The trinitarian solutions of the fourth and following centuries can be   
 summarized in four main points: 1. The persons of the Holy Trinity are   
 coequal with one another. 2. The persons of the Holy Trinity can be   
 distinguished from one another. 3. The persons of the Holy Trinity are   
 interrelated with one another. 4. The persons of the Holy Trinity subsist in  
 a unity of being and acting, and indeed comprise one God.105  
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Duck understands that the names Father, Son, and Holy Spirit fit these four points, but 
that they are relational terms rather than proper names. R. Kendall Soulen, Professor of 
Systematic Theology at Wesley Theological Seminary in Washington, DC, critiques the 
work of Robert Jenson, Lutheran theologian and professor at St. Olaf College, on the 
proper name of the Trinity. Jenson expresses that for the people of Israel Yahweh is the 
only proper name for God. It was Yahweh who rescued the people of Israel from the land 
of Egypt. However, since the Jewish people found the name Yahweh so holy, they 
stopped saying it; therefore, by the time of the writing of the Gospels this name was no 
longer available. The name “Father, Son, and Holy Spirit” fills in this void which 
Yahweh left and actually becomes the proper name for God. Moreover, because Jenson 
sees Father, Son, and Holy Spirit as the proper name for God there is no other acceptable 
name.106 Soulen points out the fallacy in Jenson’s logic stating that “if the true God can 
change his proper name once, then why not again? If the Tetragrammaton can be 
‘buried,’ than perhaps ‘Father, Son, and Holy Spirit’ could as well.”107 
 Different names for God or different ways of thinking about describing who God 
is has been the work of contemporary theologians. Elizabeth Rankin Geitz, Episcopal 
priest and the Canon for Ministry Development in the Diocese of New Jersey, says that at 
the time of the writing of the Nicene Creed people thought that the man was the active 
party in the begetting of a child. Women were simply a passive container for the life that 																																																								
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the man contributes. Therefore, it is understandable that the Council of Nicaea would 
write that the Father begets the Son.108 However, we understand today that women are 
not just a passive container, and would be correct for us to say that either Mother or 
Father beget the Son. Geitz states, “In the light of the multitude of images used by Jesus 
in reference to God, perhaps to balance out the use of one image alone, it is appropriate 
that we speak of God as both Father and Mother.”109 Geitz goes on to illuminate the 
problematic stance of the Nicene Creed, “By holding up only the metaphor “Father” for 
God, the Nicene Creed conveys the message that God is male, which is theologically 
inaccurate. No credible theologian would state that God is male or female, since God is 
beyond sexuality or other human traits.”110 Other contemporary theologians are holding 
similar positions and basing their work in the writings of early Christianity. David S. 
Cunningham, Professor of Religion at Hope College in Holland, Michigan, writes that 
most Christian theologians through the years have denied that gender is appropriate in 
respect to God when specifically questioned on the topic.  In his bases for this argument 
Cunningham states, “St Gregory of Nazianzus, for example, scoffed at those among his 
opponents who claimed that because God is referred to as grammatically masculine, this 
implied some kind of sexual differentiation in the Godhead.”111 In both Geitz and 
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Cunningham we can see that God may be thought of outside of a gendered existence. 
Elizabeth A. Johnson, Distinguished Professor of Theology at Fordham University, takes 
this a step further in saying that the three persons of the Trinity should show us “a 
communion in love marked by overflowing life.”112 The relationships between the three 
have been expressed as analogies of human relationships. “Through the ages different 
interpretations have sought to release the symbol’s religious power creating 
psychological or social analogies, using terms such as persons or modes of being, 
bringing to bear the models of a self-communicating or self-revealing power or of a 
loving community.113 In this way God provides for humanity an example of what a 
loving community looks like in order for us to find our place also in such a community. 
 In coming to the end of this section dealing with a Christian theology of 
God, the writings of the thoughtful authors examined above show that we may be able to 
maintain our orthodox Trinitarian heritage while expanding the possibilities liturgists 
have in giving voice to names for God. One of these authors, J.A. DiNoia, Professor of 
Systematic Theology, Dominican House of Studies, tells us that we are seeing the names 
we may use for God found both in the Church’s tradition, as well as, in new ideas. 
DiNoia states, “In defense of the innovations, reformists argue that the Christian tradition 
has shown itself to be remarkably pliable and flexible in its appropriation of new ways of 																																																								
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speaking, and thinking when these seem suited to new circumstances.”114 Christianity has 
evolved over the years with new words and definitions. DiNoia continues by explaining 
the problems of using human definitions of “father” and “son” in relation to God. DiNoia 
states, “Chief among these are connotations of superiority and subordination in 
generation, and the male characteristics of bodily beings who are men. In addition, the 
sexual differentiation presupposed to human generation is excluded, since there is no 
active/passive partnership in the generation of the Son.”115 Old definitions do not work 
here because if you use human definitions of ‘father’ and ‘son’ one person is clearly older 
than the other, one is superior to the other, one may even have more authority than the 
other. Therefore, we must use new definitions, new words, and even new ideas as we 
convey our meaning regarding who and what God is. 
 
Queer Theology 
 
Along these same line of expanding language, we must build on the work of queer 
theologians. A deep understanding of the topic of queerness or queer theology requires 
some significant unpacking. The definitions of these words have evolved over the course 
of time to the work we now find in contemporary scholars like Patrick Cheng, affiliated 
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associated professor of theology at Chicago Theological Seminary. Cheng provides for us 
a succinct definition of “queer” saying:  
 Queer is to denaturalize or de-essentialize formerly stable identities such as 
 homosexuality, heterosexuality, race, nationality, woman, and man. Queer 
 challenges the notions of fixed identity116… Queer is also a catch-all term that 
 includes those individuals who identify themselves as pansexual, asexual, 
 questioning, allied,	and	Two-Spirit.117	
 
Cheng tells us that the concept of queer upsets the standing categories and tears apart the 
boxes in which people have been put. Included under the umbrella of queer is an 
understanding of a person’s gender identity and gender expression. The National Gay & 
Lesbian Task Force defines these terms. Gender identity is defined as: 
 Gender identity is one’s own sense of self. For most people, our sense of our own 
 gender aligns with the category originally marked on our birth certificate. This is 
 referred to as cisgender. For transgender people, our self-experienced gender is in 
 some way different from the category marked on our birth certificate. For 
 example, a child is raised as a boy but insists “I am a girl.” In the same way that 
 sex is not an either/or category, gender identity can also be experienced on a 
 continuum. Gender identity can be experienced as a combination of woman AND 
 man. Gender identity can also be experienced as NEITHER woman NOR man. 
 Some people in the middle of the gender identity spectrum identify as gender-
 queer to honor the experience of not fitting completely in the	category	of	woman		 or	man.118	
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Put simply if gender identity is how we feel about ourselves regarding who we are, then 
gender expression is how we show those feelings to the world around us. 
 Gender expression is how we live as a gendered person, including behaviors, 
 clothing choices, careers, and hobbies. In the gender binary system, gender 
 expression is guided by a complex set of rules of behavior and presentation about 
 what is appropriate for women and men. These rules can be unspoken, or they can 
 be taught specifically.119 
 
With these definitions in mind one may truly see how the concept of queer breaks 
through the norms and restrictions culture has placed on individuals. Cheng also 
expresses how the concept of queer works in the academic discipline of Queer Theology, 
stating, “Queer theology, like queer studies and queer theory, erases boundaries by 
challenging and deconstructing the “natural” binary categories of sexual and gender 
identity.”120 Queer Theology breaks down the binaries of either/or that have for so long 
appeared as absolutes. However, Cheng continues to show that this should come as no 
surprise in a Christian context. “Christian theology itself is a fundamentally queer 
enterprise because it also challenges and deconstructs – through radical love – all kinds of 
binary categories that on the surface seem fixed and unchangeable (such as life vs. death, 
or divine vs. human), but that ultimately are fluid and malleable.121 It is through these 
binaries that we are kept separated and in the act of queering that we may find 
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connection. Elizabeth M. Edman, Episcopal priest and political strategist, understands 
this struggle between connection and separation saying, “We exist in bodies that 
constantly remind us of the ways that we are connected to each other and of the ways we 
are separate from others, different from others. Our bodies are capable of interacting 
powerfully with other bodies, bringing us closer to ecstasy, to the sacred.”122 We 
experience the world in our bodies, and we do theology out of these same bodies; 
therefore, it is not easy for us to imagine how God perceives the world apart from the 
very human bodily experience. If we try to imagine the world from God’s perspective, 
there may not be the separation we perceive between ourselves and our neighbor. 
“Perhaps this is part of what it means to be created in God’s image: we have the ability to 
perceive spiritual connection to Others that is not bound by the limits of our skin, or the 
borders of our lands.”123 In this way one may see that the binary is broken, the categories 
no longer apply.  
 Erasing boundaries is one aspect of Queer Theology, but it also has the added 
effect of simply being the catalyst for new ideas. Susannah Cornwall, Advanced Research 
Fellow in Theology and Religion at the University of Exeter and a queer heterosexual124 
theologian, states, “Queer theology is at once a critical friend to the theological tradition, 
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and a kernel of creative disorder right on the inside, exploding and showing forth what is 
within – just as popping corn does when things get agitated.”125 Queer theology stands on 
the outside looking at the traditional position of theology and critiquing it, but also is 
already in the center as a vital piece of work conjuring new ideas. Cornwall continues, “It 
might also be characterized as a grain of sand inside an oyster’s shell. The critical 
irritation and discomfort it produces might, like the grain of sand, be transformed, 
becoming prophetic harbingers of a new way of justice and peace.”126 Here too Cornwall 
shows that Queer Theology is agitating for a new way of looking at theology. Cornwall’s 
understanding of Queer Theology ties closely to that of Marcella Althaus-Reid, Senior 
Lecturer in Christian Ethics and Practical Theology at the University of Edinburgh, who 
states,  
  Queer theologies do not disregard church traditions. However, the process  
  of queering may turn them upside down, or submit them to collage-style  
  processes by adding and highlighting from them precisely those elements  
  which did not fit well in the construction of the church tradition and thus  
  were excluded or ignored. Most of the work done around queering church  
  traditions has been related to re-positioning the Queer, Indecent subject in  
  theology and to do that by giving testimonies of other traditions (or the  
  traditions of the Other) concerning love and sexuality.127 
Althaus-Reid much like Cornwall explains that Queer Theology does not ignore or shun 
the traditional positions of the Church; rather, it seeks to look at these traditions in a new 
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light. It looks for the voice which has been pushed aside and brings that voice to the 
center. This position is also seen in the work of Kerri Mesner, Assistant Professor in the 
School of Education at Arcadia University, who understands that the evolution of Queer 
Theology has not only added to the body of knowledge for lesbian, gay, bisexual, 
transgender, and queer scholarship, but has affected the larger realm of academia as well. 
Mesner states, “Over the past 40 years, queer theologies have moved from simple 
apologetics (e.g., the movement towards affirmation or inclusion of lesbian, gay, 
bisexual, transgender, and queer people within ecclesial systems), to forging new 
theological ground through a uniquely queer lens.”128 By centering the queer voice new 
ideas about long held theological positions begin to emerge. 
 The centering of queer voices has been imperative to Queer Theology; however, 
Queer Theology cannot remain focused simply on queer voices. It has had to develop an 
understanding of intersectionality with other oppressed and marginalized groups such as 
race, and it must be aware of the concerns for the future of the discipline. More than a 
decade ago the journal Social Text already asked the question “What’s Queer About 
Queer Studies Now?” in a special issue. This issue highlights the recognition of 
intersectional oppression as “The editors noted that queer studies have moved beyond 
issues of sexuality and now cover issues “on theories of race, on problems of 
transnationalism, on conflicts between global capital and labor, on issues of diaspora and 																																																								
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immigration, and on questions of citizenship, national belonging, and necropolitics.”129 
One may see that other issues dealing with oppression, marginalization, and 
discrimination intersect with the lives of queer individuals. Patrick Cheng also addresses 
this intersection in his work, Rainbow Theology: Bridging Race, Sexuality, and Spirit. 
Cheng states, “In sum, LGBTIQ people of color share a common scholarly heritage, and 
it is important to recognize and honor this history in constructing a queer of color 
theology.”130 Queer theology has taken necessary steps forward in the area of 
intersectionality; however, that does not mean that there are no other concerns for the 
future. Melissa M. Wilcox, Sociologist of Religion, explains how queer studies on the 
whole can be dismissive of religion except to tear down the exclusions of 
fundamentalism, and religious studies in turn is anxious enough about the place of queer 
studies in the academy that advancement may be denied to queer studies scholars. This 
paradigm must shift to a new reality as we move into the future. Wilcox states, 
“Religious studies scholars must show how our work can contribute to the development 
of queer theory – in its fullest, most justice-oriented sense, and not in the guise of 
Christian supremacism – and queer theorists must consider whether a serious look at 
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religion might not be in the interest of their ultimate goals.131 As scholars of Queer 
Theology continue to evolve and find their place in the academy, we must realize that at 
the foundation of Queer Theology, and for the purposes of welcoming liturgy, is 
inclusion. These authors break down the binary systems we have in place regarding 
male/female or masculine/feminine. These are not either/or categories in which God or 
humanity must fit, but through the understanding of Queer Theology we are able to begin 
to blur these lines which have held our worship and collective relationships hostage for so 
many generations. 
 
The Challenge of Liturgical Change 
 
Finally, the topics of the challenge of liturgical change and how Collaborative 
Leadership can be helpful in bringing about transformation must be discussed. To 
understand the challenge of liturgical change, or any change in the life of the church, one 
may first look outside of religion to see the work done by scholars on resistance to 
change and habit. Charles Duhigg, graduate of the Harvard Business School, writes on 
the importance of habits in our lives. Duhigg states, “Habits, scientists say, emerge 
because the brain is constantly looking for ways to save effort. Left to its own devices, 
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the brain will try to make almost any routine into a habit, because habits allow our minds 
to ramp down more often. This effort-saving instinct is a huge advantage.132 When 
applied to the context of worship one may see how a worship pattern in worship may 
become habitual to the congregation, which helps them follow along without much 
thought. Duhigg continues, “When a habit emerges, the brain stops fully participating in 
decision making. It stops working so hard, or diverts focus to other tasks. So unless you 
deliberately fight a habit – unless you find new routines – the pattern will unfold 
automatically.133 Our brains tend to go on autopilot in situations we find familiar, and this 
can be comforting because the brain does not have to work as hard to manage the events 
around us; therefore when we pull individuals from their habit in worship it is not as 
comfortable and they literally must work harder. 
Robert Kegan and Lisa Laskow Lahey, both of the Harvard University Graduate 
School of Education, speak to the assumptions we make regarding the habits in our lives 
and the courage it takes to break them. They understand there to be a difference between 
assumptions and “big assumptions” in our lives. They say that “an assumption is “big” if 
we do not actually take it as an assumption but instead as the truth. The dictionary tells us 
an assumption is something whose truth status is uncertain; it may or may not be true. 
But Big Assumptions are the ones we take as true.”134 Kegan and Lahey list out several 
																																																								
 132 Charles Duhigg, The Power of Habit: Why We Do What We Do in Life and 
Business (New York: Random House Trade Paperbacks, 2014), 17-18. 
 
 133 Ibid., 20. 
 
	 
76 
 
assumptions we may hold, but a Big Assumption they say we hold as truth is that “if we 
confront someone and he becomes terribly angry or upset…well, it will simply be the end 
of the world. We do not hold our beliefs about conflict, let’s say as mere assumptions. 
We hold them as the truth.”135 Therefore, Big Assumptions such as this one surrounding 
perceived conflict holds us hostage to a truth that may or may not exist. In regard to 
worship, we can be held hostage to the perceived truth that people will become upset over 
changes in worship, and in the words of Kegan and Lahey “it will simply be the end of 
the world.” Kegan and Lahey also speak to what it takes to move past the assumptions 
that hold us hostage.  They state, “Courage involves the ability to take action and carry on 
even when we are afraid. No matter how big or consequential a given step may be, that 
step cannot be said to involve courage if we are not somehow afraid to take it. It may 
show how smart we are, how energetic, how focused; but not how brave.” 136 Courage is 
walking through the fear, but the problem we have in attempting to get people to change 
occurs when they don’t feel the fear in the first place. When people are able to handle the 
fear, they are not aware of the fear. Kegan and Lahey say, “you have created a very 
effective anxiety-management system, and that system is what we call the immunity to 
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change.137 These are the difficulties pastors, liturgists, and worship leaders face as they 
work toward liturgical change. 
Wesley J. Wildman, Associate Professor of Theology and Ethics at Boston 
University, and Stephen Chapin Garner, senior pastor of the United Church of Christ in 
Norwell, Massachusetts state, “Local churches… are the places where most Christians 
have a great deal at stake. They care deeply about their local churches and most are more 
willing to fight over what they know and need locally than over abstract issues of 
denominational identity.”138 With the care individuals hold toward their church it is 
understandable that some would become upset at the prospect of change. Thomas G. 
Long, Bandy Professor of Preaching at Candler School of Theology, talks about the 
conflict people feel as “worship wars.” He states, “No real change comes easily, but 
changes are especially explosive when they have to do with congregational worship. 
Worship lies close to the heart, and even a seemingly minor tweak in the order of 
worship, not to mention a radical shift in style, can set off major congregational 
fibrillations.139 Long’s work is intended to deal with the changing worship patterns from 
traditional to contemporary; however, the conflict he expresses can truly be generalized 
into any change in the worshiping life of the church. Long says that there are four 
insights which are needed to help a congregation get through the conflict cause by 
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change, these are: “1. Pastoral leadership is the key to worship renewal. 2. Whenever 
worship is renewed, some congregational conflict is inevitable. 3. To change worship, 
significant lay involvement is necessary. 4. Education and publicity help pave the way for 
worship renewal.”140 As Long understands it, education, lay involvement, and 
communication are all necessary to reduce the fear and ease the conflict surrounding 
liturgical change. 
Marcia McFee, Ph.D. in Liturgical Studies at the Graduate Theological Union,  
 
gives a different slant on the same idea of fear as the root of resistance to liturgical  
 
change. McFee states,  
   
 I believe that the intensity of anger over worship change is an    
 unarticulated fear of losing God. If I have experienced God at this church   
 were we have been doing it ‘this way’ for quite a while, if I have felt   
 God’s presence with me in good times and bad here in this worship…and   
 now you say you are going to change it??!! It is possible that what I’m   
 afraid of is that I won’t encounter God here anymore. I may feel I am in   
 danger of losing my experience of God.141  
 
The unarticulated fear of losing God that is causing resistance to change must be 
expressed. Also, individuals must come to realize that others have experiences of God 
too, and their experience of God may be different from your own. McFee travels leading 
workshops in local churches on the topic of liturgical change. In these workshops, she 
conveys the need of cultivating a culture of radical hospitality in which everyone not only 
feels welcomed but valued and accepted. This radical hospitality also includes each 
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person’s needs to be fulfilled in worship. During her workshops, she tells a story using 
the metaphor of a church potluck. Here is her story: 
 Imagine your church is having a potluck. Everyone has brought things   
 they believe will feed the community in a delightful way. You arrive and   
 see a chair at the table open and waiting just for you. The food in front of   
 you is plentiful. You see fried chicken, and you start to salivate. You   
 notice that someone brought mashed potatoes and gravy – prepared just   
 the way you like it. Then, out of the corner of your eye, you see the   
 brussels sprouts! Oh, no, no, no. You don’t like brussels sprouts! What are  
 you going to do? Get up from the table in a huff and leave the gathering   
 because someone dared to bring brussels sprouts to the potluck? Of course  
 not! Instead, you take the brussels sprouts when they are passed to you,   
 and you turn to your neighbor and say, ‘You know what? Brussels sprouts  
 are not my thing. But I saw how your eyes lit up when you saw them!   
 Here, let me spoon out a nice heaping portion onto your plate because I   
 want you to be fed, my sister/my brother.’ And then you gratefully accept   
 the mashed potatoes and gravy when they are handed to you, and, instead   
 of over-focusing on the menu, you delight in the gift of being in the good,   
 hospitable, and loving company of friends.142 
 
In this metaphor McFee tells us about living in a community of radical hospitality and 
generosity. We must care more about our neighbors in the community and making sure 
that they are fed than getting up and walking away from the table. McFee states, “The 
mission of worship is not about what we like and don’t like. It’s about building up the 
whole Body.”143 It is only through cultivating community values of radical hospitality 
and generosity can we ever hope to move past the fear, confusion, and anger caused by 
the resistance to liturgical change. 
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Collaborative Leadership for Transformation 
 
 This fear causing resistance to change is what prompts our need for Collaborative 
Leadership to bring about transformation. Collaborative leadership has been explored by 
a number of scholars. James Burns, Woodrow Wilson Professor of Government Emeritus 
at Williams College and Distinguished Leadership Scholar at the James MacGregor 
Burns Academy of Leadership of the School of Public Policy at the University of 
Maryland, College Park, begins by speaking of leadership in a general way regarding 
what is its motivation. Burns states, “Leadership over human beings is exercised when 
persons with certain motives and purposes mobilize, in competition or conflict with 
others, institutional, political psychological, and other resources so as to arouse, engage, 
and satisfy the motives of followers.”144 These motives of which Burns speaks must be 
brought to light and engaged through deep continual conversation with all parties 
involved. Another way to think about this is: “Graceful Engagement is a way of 
practicing holy conversation, where each person is treated as a loved child of God. It is 
about listening, sharing one’s own story, hearing one another’s perspective, finding 
commonalities and shared experiences.”145 Through this process of collaborating 
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together, hearing each other’s stories, and actually listening a stronger bond may actually 
be formed in a community of faith because you may finally be getting to know each other 
well for the first time. Wesley Wildman and Stephen Garner tell us that “it is in local 
congregations that we discover how serious we are about Christian love.”146 It is 
Christian love that can present itself in our conversations. Who are we as a congregation, 
and who do we want to be in the future? Rebecca Voelkel and her collaborators at the 
National Gay and Lesbian Task Force state, “When people know they are being 
approached through Graceful Engagement and being seen and heard for who they are, 
they will be more likely to respond positively. It is these heart connections that allow 
people to move forward in support of LGBT people.”147 This is a matter of dignity for the 
members of a community of faith. Donna Hicks of Harvard University in her book, 
Dignity: The Essential Role It Plays in Resolving Conflict, begins by explaining what 
dignity is.  Hicks states, “Dignity is different from respect. Dignity is a birthright…We 
must treat others as if they matter, as if they are worthy of care and attention.”148 The 
innate worth of the person is what we are valuing by engaging in continued conversation 
around any number of topic in the life of the church. Hicks goes on to explain the effect 
of dignity violation by stating, “When we perceive that we are being offended or hurt by 
others – when someone violates our dignity – our instinctive, self-protective hardwiring 
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tells us that what matters most is our own well-being and survival, not the survival of the 
relationship.”149 And so, it is imperative as collaborative leaders to not violate the dignity 
of our conversation partner by hearing what they have to say and valuing them for who 
they are.   
In Burns’ model, he takes a collaborative approach to leadership with a group of 
people rather than exerting power over them to coerce them to do what they would rather 
not do. He states,  
The crucial variable, again, is purpose. Some define leadership as leaders making 
 followers do what the leaders want them to do; I define leadership as leaders 
 inducing followers to act for certain goals that represent the values and the 
 motivations – the wants and needs, the aspirations and expectations – of both 
 leaders and followers. And the genius of leadership lies in the manner in which 
 leaders see and act on their own and their followers’ values and motivations.150 
As we think about what it means for a church to truly be welcoming of all people through 
its life of worship, the people of the church must come to the realization that they are 
indeed part of an inclusive community of faith; therefore, the leadership task of giving 
voice to a welcome statement publically acknowledging the fact that they welcome 
everyone is actually a matter of taking this congregation where they already want to go. 
This is what Burns refers to as transforming leadership: “[Transforming] leadership 
occurs when one or more persons engage with others in such a way that leaders and 
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followers raise one another to higher levels of motivation and morality.”151 Burns goes on 
to tell how this higher level of morality is attained. He states, “transforming leadership 
ultimately becomes moral in that it raises the level of human conduct and ethical 
aspiration of both leader and led, and thus it has a transforming effect on both.”152 We are 
able to hear the needs of those around us, as well as, expressing our own needs. In this 
way, a social morality is formed and conditions addressed. 
The Rev. Louise Green says, “We owe it to our congregants and colleagues in 
social justice action to create a culture in the church or organization that is dynamic, life-
giving, and fulfilling for all participants. Voluntary groups are an elective choice that 
people make in order to add something positive to their lives.”153 When the people of the 
Church find that the Church offers “something positive to their lives” they are willing to 
extend this community to others.  
 In the Church setting we are able to use an understanding of spirituality to 
decrease conflict.  This was examined further in Chapter 2; however, in the 
understanding of collaborative leadership growing together through the means of grace 
can be used to work together and build consensus.  The means of grace are often referred 
to as “Vital Piety” and “Acts of Compassion and Mercy,” but John Wesley added to this 
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list “seek the common good and make peace.”154  Terence Corkin, consultant in relation 
to alternative business procedures by the World Communion of Reformed Churches, 
explains that “Congregations that immerse themselves in these practices tend to be more 
resilient in the midst of conflict…When people are actively growing as disciples of Jesus 
Christ and trying to discern the will of God together, they are less likely to get into a 
pattern of fighting.”155 In other words, churches that are able to find consensus in their 
growing together in Christ may also be able to find consensus as they collaborate on 
other issues in the life and ministry of the Church. These ideas of collaboration allow the 
leader to hear from all the stake holders, allow people to give voice to their concerns and 
hear the concerns of others, and finally out of mutual recognition of dignity and respect 
for the other individuals make changes to transform the community into a place of 
welcome for all people represented. 
 The topics of Christian sense of Beloved Community, Christian theology of God, 
Queer Theology, the challenge of liturgical change, and Collaborative Leadership for 
transformation all serve as a foundation for the work that is to come. These topics each 
have their place independently in the life of the Church, but must work together as we 
shape the worship practices of the Church which can make our communities of faith 
inclusive of all sexual orientations and gender expressions; moreover, these topics will 
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serve as the foundation for the curriculum we will explore in Chapter 5 regarding tools 
for creating inclusive worship. 
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Chapter 5 
 
 
 
 For too long lesbian, gay, bisexual, transgender, and queer individuals have felt 
that they are not welcome in our churches based on either the words or actions of the 
Church. We have turned people away, or simply made them feel as though they were not 
accepted. We have put out signs and statements saying that all are welcome, and invited 
people into our church just to find that we have been lying to them. Our actions have 
shunned people, and our words have excluded them. Even when people are not physically 
barred from entry into the Church there are a whole host of micro-aggressions which take 
place toward them: heteronormative registration forms and liturgy, gender specific 
restrooms, and greeting people with a binary “sisters and brothers” just to name a few. 
 Using the findings from the sources discussed in Chapter 4 a resource for 
individuals to be mindful in the practice of crafting inclusive liturgy in their own contexts 
has been developed. This resource will provide the tools for creating inclusive worship 
based on the idea of “full, active and conscious participation” found in Sacrosanctum 
Concilium. As we examine the problems around language for God and humanity, 
solutions to the problems will be provided by asking the questions: How is this liturgy 
full, how is this liturgy active, and how is this liturgy conscious?” 
 As we seek to build community around the topic of LGBTQ equality, as well as, 
community in the church as a whole, the question becomes how we build this sense of 
community? With a “relationist” way of doing ethics the operative ethical perspective is 
looking for our interrelatedness. Therefore, we build community by showing the 
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community of faith that we are all interrelated.156 There is also an educational component 
to changing people’s understanding of worship and their place in it. Our worship services 
have much in common with Carolyn Frank’s description of the classroom. Frank states, 
“From an ethnographic perspective, a classroom culture is always constructed in our 
classrooms whether we realize it or not. Students and teachers come together for six 
hours every weekday for nine months and create patterned and shared ways of 
interacting, understanding and believing.”157 Therefore, the language used in our worship 
services is important because it creates a culture and a shared understanding in the 
congregation over time.158 Another way of thinking about this stems from the maxim 
found in early Christian tradition, Lex orandi, lex credendi, the law of praying is the law 
of believing. In other words, what we pray or how we worship influences what we 
believe. This influence is not unidirectional, but cyclical. What we pray influences what 
we believe, which in turn influences how we pray in the future.  
 With the groundwork of the educational component to changing people’s habits, 
as well as, the ability to ethnographically collect anecdotal information from congregants 
regarding their experience in worship, I have crafted the following worship resource. The 
challenges to liturgical practice in place for a faith community we examined in chapter 
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four make it clear that a community needs to have a shared understanding as to what 
inclusive worship means for their context and what shape their practices will take. I have 
construct a four-week curriculum for a church’s worship leadership. The study will be 
divided into four class sessions, based solely in the written word: hymns and written 
liturgy. Each class will last approximately two hours, in which we will compare hymn 
lyrics to Biblical text and writings of scholars. We will look at the theology presented in a 
hymn. Some of these hymns will be familiar to the congregation at-large, and others will 
be viewed for the first time. These new hymns will then be able to be added to the hymn 
repertoire of the worshiping life of the congregation in order to augment their worship 
practice. The curriculum will examine the themes focusing primarily on expansive 
language for God and inclusive language for the Beloved Community. 
 Coming from the tradition of the United Church of Christ we do not tell people 
what they have to believe, but simply present information and let individuals build their 
own understanding. Therefore, this curriculum will be taught in an inductive manner.  
Hymns, Scripture, and thoughts by scholars will be presented followed by discussion 
questions in order for those who attend the class to discuss the ideas found in these texts 
and brainstorm together the groups’ collective wisdom on what worship practice should 
be in their context. The class participants will have the opportunity to think through the 
material presented each week individually, in small groups, as well as process it together 
with the entire class. The expected outcome of this class is for these participants to then 
in turn affect the worship understanding and practice of the rest of the congregation. 
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 In preparation for use of this curriculum the facilitator should draw upon the 
cumulative knowledge found in the previous chapters. The church of the participants 
should be well on their way through the process, if the process is not complete, found in 
the Building an Inclusive Church: A Welcoming Toolkit 2.0 compiled by the Institute for 
Welcoming Resources or the National Gay and Lesbian Task Force.159 This process takes 
a church through a time of self-examination and community engagement in order to 
move to a place that is affirming of people of all sexual orientations and gender 
identities/expressions. Also, in preparation for the in-class concepts of expansive 
language for God and inclusive language for Beloved Community, the class participants 
should read two short essays. First, Toward an Integrated Spirituality: Language, Images 
and Worship by Carolyn Henninger Oehler, which deals with the language we have 
surrounding the Divine in worship.160 Second, Welcome One Another by Ann B. Day, 
which deals with the feelings of oppression and marginalization people carry with them 
and the need to build welcoming communities.161 In the curriculum, week 1 will address 
expansive language for God with the associated problems with gender and modalism. 
Week 2 will address solutions to the problems uncovered in week 1 by answering the 
questions how is the church’s liturgy full, how is it active, and how is it conscious? Week 
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3 will address inclusive language for the Beloved Community with the associated 
problems with sexual orientation and with gender expression. Week 4 will address 
solutions to the problems uncovered in week 3 by answering the questions how is the 
church’s liturgy full, how is it active, and how is it conscious?  
 Below you will find the curriculum for each class session listed followed by an 
action plan for moving forward with a corporate understanding of worship practice in the 
congregation: 
 
Week 1 – Expansive Language for God & Problems with Gender and Modalism 
 
• Begin class session with prayer:  
“O God, you are Hospitality. You are Welcome. You are the Invitation, the Table, 
 the Feast. By your spirit may we learn to receive and offer grace, to share from 
 the sustenance of our lives and not simply its crumbs. Embolden us as we serve as 
 the voice of those who continue to ask the church for justice and bread. In Christ 
 we pray, amen.”162 
 
This prayer was selected to draw attention to the various names for God used in it. 
 Each name is abstract and without gender. Even the closing of the prayer uses the 
 name of Christ rather than the male specific Jesus. 
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• Sing together: 
163 
 
Explain to the class that Gambrell is providing a paraphrase of Psalm 29 which 
gives the understanding that God’s name is too holy for us to express, and 
because it is beyond expression there is no other name given than God, no gender 
is ascribed. The hymn does finally make a Trinitarian claim at the end with 
“Three-in-One,” but still forces no understanding of gender upon the Godhead. 
Gambrell writes, “The name of God is wild and free, awhirl in holy mystery. A 
secret wrapped in smoke and fire” Ask the class what this means to them? What 
images does this call forth to them? How does this imagery shape our 
understanding of God as we sing? 
 
• Have one member of the class read aloud Matthew 28:16-20 (NRSV): 
 Now the eleven disciples went to Galilee, to the mountain to which Jesus had 
 directed them. When they saw him, they worshipped him; but some doubted. And 
 Jesus came and said to them, ‘All authority in heaven and on earth has been given 
 to me. Go therefore and make disciples of all nations, baptizing them in the name 
 of the Father and of the Son and of the Holy Spirit, and teaching them to obey 
 everything that I have commanded you. And remember, I am with you always, to 
 the end of the age.’ 
 																																																								
 163 David Gambrell, “Sing Glory to the Name of God,” in Glory to God, ed. 
David Eicher (Louisville, KY: Westminster John Knox Press, 2013), 10. 
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• In small groups discuss this Scripture passage. This passage could appear to be 
somewhat queer as it breaks down the binary categories of life and death and life 
again, the present and the future, heaven and earth, worship and doubt. In the 
midst of a queer reading what does it mean to baptize in the name of the Father 
and of the Son and of the Holy Spirit? Why is this important for us? What is your 
relationship with your father? What are other people’s relationship with fathers? 
Does this reflect the radical hospitality and generosity of a community of faith? 
 
• Bring the groups back together to discuss their findings. 
• Read to the class, J.A. DiNoia states,  
 The rules for construing literal predications about God require the exclusion of 
 any limitations associated with the meaning of the predicates “father” and “son” 
 when used to refer to creatures. Chief among these are connotations of superiority 
 and subordination in generation, and the male characteristics of bodily beings who 
 are men. In addition, the sexual differentiation presupposed to human generation 
 is excluded, since there is no  active/passive partnership in the generation of the 
 Son. When “Father” and “Son” are predicated of God, the modus significandi of 
 these predications corrects for all creaturely  limitations, including androcentrism. 
 Male characteristics can be attributed to God only by way of metaphor, since such 
 characteristics suppose bodiliness in their very meaning.164 
 
• Ask the class to turn to their neighbor and share their reactions on this quote. 
 This feminist scholar may disturb people, possibly in a good way, simply by its 
 very reading. For many of our churches they may have never heard a feminist 
 theologian or a feminist point of view espoused. Take a moment to let this quote 
 by DiNoia settle in the room, and then focus on these questions. 
How do we as a congregation focus each week on the Easter event? 
Do we actively try to keep this thought at the heart of our worship? 
 
• Back in your small groups discuss: If we can appear so different in our various 
churches, socially, politically, and even approaching our work through different 
theological lens such as queer, evangelical, or liberation theology what holds us 
together as Christians and in Christian worship (i.e., The Lord’s Prayer, Baptism 
in the name of Father, Son, and Holy Spirit, grace, atonement)? 
 
• Report back to the whole each group’s findings. 
 
• “In 2006, the Presbyterian Church (USA) approved a document that ‘affirms 
Father, Son and Holy Spirit as the church’s anchor language for the Trinity, but 
lifts up other biblical images of the Trinity for study and use in 																																																								
 164 DiNoia, 186-187. 
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worship.’…Various alternatives have been suggested: 
 
o Creator, Redeemer, Sustainer 
o Creator, Savior, Sanctifier 
o King of Glory, Prince of Peace, Spirit of Love 
o Abba, Servant, Paraclete 
o Lover, Beloved, Mutual Friend 
o Parent, Child, Spirit 
 
Some of these substitute formulas lose the relationality among the persons or seen 
to assign each person a particular function (a heresy called modalism.)”165 
This passage from the PCUSA gives us a snapshot as to where this 
denomination’s understanding of language around God was more than a decade 
ago. Discuss as a group if this understanding is still appropriate a decade later? 
Are we concerned with modalism today, and along with that is gender neutrality 
more or less important than Christian orthodoxy? 
 
• Sing together: 
166 
  																																																								
 165 Rienstra and Rienstra, 154.  
 
 166 Thomas H. Troeger, “Source and Sovereign, Rock and Cloud,” in Glory to 
God, ed. David Eicher (Louisville, KY: Westminster John Knox Press, 2013), 11. 
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 This hymn was chosen to reinforce the many names available for naming God. 
 The names listed above by Troeger are not specifically gendered; however, in our 
 contemporary American society these names may carry a gendered connotation 
 based upon their function. Take notice that these names gendered or not are mixed 
 together with no preference with one over the other. 
 
• Ask a member of the class to close the session in prayer. 
 
 
Week 2 – Solutions to Problems Around Language for God 
 
 
• Begin class session with this greeting: 
Blessed be the holy Trinity, one God, 
our Prince of Peace, 
our Mighty God, 
our Wonderful Counselor, 
who is and was and is to come. 
Amen.167 
 
This prayer was selected intentionally to begin this session. It clearly reflects the 
concept that multiple names can be used for God that was discussed in week 1. 
However, some people may find it’s language still problematic due to its 
gendered and hierarchical names. These names are biblical themselves (Isaiah 
9:6), and we must address what the Biblical text says whether we like it or not. 
Have the class discuss these names. What is your feeling toward these names? 
Are they appropriate for use in public worship?  
 
 
 
 
 
 
 
 
 
 
 																																																								
 167 Suzanne Burke and Scott Weidler, eds., In These of Similar Words: Crafting 
Language for Worship (Minneapolis, MN: Augsburg Fortress, 2015), 61. 
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• Sing together:  
168 
 
“The author states that aspects of the divine are revealed in our maleness, 
femaleness, youth, and age in a moving, growing matrix of life in God.”169 While 
it is true that Brian Wren’s text does contain a balance of both male and female 
language, it does not actually queer the text. The binary categories are still 
present. You have the option of male or female, but nothing other than those two, 
no “Fabulous gender-queer God…” With these gendered and gender-neutral 
representations for God, is there any importance in this distinction for us? 
 
 
 
 																																																								
 168 Brian Wren, “Bring Many Names,” in The New Century Hymnal, ed. Martha 
S. Due (Cleveland, OH: The Pilgrim Press, 1995), 11. 
 
 169 Martha S. Due, ed., The New Century Hymnal (Cleveland, OH: The Pilgrim 
Press, 1995), 11. 
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• Have one member of the class read aloud 2 Corinthians 13:13, NRSV: 
 The grace of the Lord Jesus Christ, the love of God, and the communion of the 
 Holy Spirit be with all of you. 
 
• Ask the class to turn to their neighbor and share their reactions to this verse. 
These words are used by many churches each week as a benediction. This 
scripture passage like the pericope used in week 1 gives a Trinitarian formula. 
How does this shape our understanding of God? Does it make a difference that the 
first person of the Trinity is not gendered here? 
 
• Bring the couples back together to discuss their findings. 
• Share with the class that the phrase “full, active, and conscious participation” 
from Sacrosanctum Concilium is never defined within the document itself; 
however, it is possible to parse out an appropriate definition from the Vatican II 
text which also serves the purposes of this class: 
 Full: participants should be able to engage completely with the words and motions 
  found in each liturgical text. 
 Active: participants should be free from impediments to their participation  
  including those words and motions which would hinder their connection to 
  God and the community of faith. 
 Conscious: through spoken word and song the participant is drawn into the realm  
  of the Divine. 
  Along with this definition above, provide copies of the quote by Rita Ferrone 
 regarding “full, active, and conscious participation” found in the Notes section 
 found at the end of this chapter for participants to reflect upon in context of their 
 own church’s liturgy.  
  
• In small groups discuss these quotes. Reflect on the liturgy from the participant’s 
own church. Specifically, in regard to language for God how is the participant’s 
liturgy full, how is it active, how is it conscious? 
 
• Bring the groups back together to discuss their findings. 
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• Compare these two hymns:  
170 
 
																																																								
 170 Aurelius Clemens Prudentius, “Of the Father’s Love Begotten,” in The 
Hymnal of the United Church of Christ, ed. John Ferguson and William Nelson (New 
York: United Church Press, 1974), 72. 
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171 
 In 1995 the United Church of Christ moved from the previous The Hymnal of the 
 United  Church of Christ to The New Century Hymnal. In its new hymnal, the 
 United Church of Christ made several new commitments including to use 
 inclusive language and remove any anachronistic language. Some of these 
 changes were not received well by those who believe the changes affect the 
 poetry of the earlier version. Discuss with the class how these changes affect full, 
 active, and conscious participation. Note well not only the change of the gendered 
 label, Father, to the gender-neutral label, Parent, but also other expansive names 
 of God including, Word, One, and Child. 
 
• Ask a member of the class to close the session in prayer. 																																																								
 171 Marcus Aurelius Clemens Prudentius, “Of the Parent’s Heart Begotten,” in 
The New Century Hymnal, ed. Martha S. Due (Cleveland, OH: The Pilgrim Press, 1995), 
118. 
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Week 3 – Inclusive language for the Beloved Community & Problems with sexual 
orientation and gender expression 
 
 
Week 3 transitions the class from language for God to language for the Beloved 
Community. Students should bring all their acquired knowledge with them from the first 
two weeks to this second two weeks. This is not a new class, but simply a redirection in 
focus. 
 
• Begin class with this reading: 
 
We celebrate the goodness of life and the world All persons’ goodness and their 
 diversity All relationships that promote love All love that is caring and 
 outreaching All justice for human rights All churches who are Open and 
 Affirming All gay, lesbian, bisexual and transgender persons All the human 
 family together without fear All borders without walls or death All nations that 
 lay down their weapons All extended family values without fundamentalist 
 morals All stem cell research to give new life All public education with human 
 freedom All environmental care to conserve the earth All justice without the death 
 penalty All gun control without limit All individual choices for women All health 
 care for everyone All children loved and not abused We must be a Presence of 
 Justice to all of God’s children.172 
 
 This reading is selected to help transition the class into our new topic. While we 
 are still concerned with using expansive language for God as we move forward, 
 we are now focusing our attention on the human relationships found in a Beloved 
 Community. How do we think of each other in the community? How do we 
 address each other? Ask the class to take a moment to consider this reading. What 
 are their observations? Which are the pieces they have never considered before? 
 
 
 
 
 
 
 
 
 
 																																																								
 172 Fletcher D. Wildeman, “A World That Is Good,” in Before the Amen: Creative 
Resources for Worship, ed. Maren C. Tirabassi and Maria I. Tirabassi (Cleveland, OH: 
The Pilgrim Press, 2007), 213. 
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• Sing together: 
173 
 
 
This hymn was selected to celebrate the talents of the lyricist, out lesbian, Mary 
Louise “Mel” Bringle. The rainbow in stanza two does not specifically link to the 
LGBTQ community, but does lift up an increased level of diversity, which the 
rainbow represents.  Bringle links the demographic categories in this hymn to 
God’s embrace. How does this connection between personal attributes and God’s 
embrace get realized in the church? While the topic of Beloved Community is 
never specifically named, Bringle hints at creation of community as she says the 
lines that once divided form instead the ties that bind. What are the lines that 
divide in this church? How may we better form ties that bind? 
  
 
 
  																																																								
 173 Mary Louise Bringle, “Sing a New World into Being,” in New Wine in Old 
Wineskins: A Contemporary Congregational Song Supplement, Volume 2, ed. James 
Abbington (Chicago: GIA Publications, Inc, 2010), 51. 
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• Have one member of the class read aloud the following passage: 
 
“Eugene, a 35-year-old gay man living in New Orleans, asks God for courage 
with his story – but not how many define courage. 
 
 I regularly pray that God would give me the courage to be loving with my 
 story. In so many ways I hate Christianity for what my church did to me 
 when they found out I was gay, how they have shunned my family for 
 accepting me, and generally how much harm the faith causes my 
 community…I don’t want to be filled with hate for a people who believe 
 in the same God I pray this prayer to. I need grace and a miracle to fill me 
 with love when everything in me believes something different. I know 
 only God can give that to me. So that’s why I keep praying every day.?174 
 
• In small groups discuss this passage. Have you thought of this pain toward the 
church regarding sexual orientation? How do we see Eugene’s relationship with 
God even outside the church? Now expand your view, what are other ways we see 
“church hurt?” How does this rupture our Beloved Community? What are action 
steps to do something about this? 
 
• Bring the groups back together to discuss their findings. 
• Read to the class, Megan More states,  
“Jesus of Nazareth is the perfect embodiment of God’s image of humankind, in 
total and complete communion with God’s divine will and vision. By this, Jesus 
does not equate with the traditional concept of the son of God who was seen as 
both king and a warrior, but rather the true image of God in humankind, being of 
all genders and sexes, presenting the feminine as well as the masculine in one 
body, and all variations in between. This presents Jesus as transgendered [sic], or 
polygendered, since all gender expressions are known in the image of God. Jesus 
is the Logos of God in the spirit, incarnate in human form. As human, Jesus was 
therefore in intimate understanding of God in all of God’s variations.”175 
 
• Ask the class to turn to their neighbor and share their reactions on this quote. 
For many church that identify as affirming of the LGBTQ community are still not 
as affirming of transgender individuals as they are of other parts of the 																																																								
 174 Andrew Martin, Us Versus Us: The untold story of religion and the LGBT 
community (Colorado Springs, CO: NavPress, 2016), 22. 
 
 175 Megan More, “The Transgendered Christ,” in Queering Christianity: Finding 
a Place at the Table for LGBTQI Christians, ed. Robert E. Shore-Goss, et al. (Santa 
Barbara, CA: Praeger, 2013), 86-87. 
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community. Regardless, we have transgender individuals in our community. As 
you reflect upon More’s statement above, ask the class the following questions: 
What is the nature of transgender individuals relationship with our church?  How 
does More’s understanding of Jesus’ gender expression change the way you think 
of trans people’s place in the community? 
 
• Sing together: 
176 
 
 
Shirley Erena Murray’s hymn provides a great example of Beloved Community 
shared by everyone ever born. However, Murray’s hymn did not include stanza 4. 
The fourth stanza was written by Jorge Lockward for Reconciling Ministries 
																																																								
 176 Shirley Erena Murray, “A Place at the Table,” in Worship & Song, ed. Gary 
Allen Smith (Nashville, TN: Abingdon Press, 2011), 3149; vrs 4, Jorge Lockward. 
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Network177, an unofficial caucus group in The United Methodist Church which 
advocates for full inclusion for LGBTQ individuals in the life and ministry of the 
church. Since then, Murray has written her own verse: “For gay and for straight, a 
place at the table, a covenant shared, a welcoming space, a rainbow of race and 
gender and colour, for gay and for straight, the chalice of grace”178 Neither 
Lockward nor Murray’s verse has been published in a Mainline American 
denomination’s hymnal. What does it mean for our churches that this verse has 
not been published in a hymn which exemplifies Beloved Community.  
 
• Ask a member of the class to close the session in prayer. 
 
 
Week 4 - Solutions to Problems Around Language for Beloved Community 
 
 
• Begin class with prayer: 
 
 O God, all people are your Beloved, across races, nationalities, religions, sexual 
 orientations [, gender identity,] and all the ways we are distinctive from one 
 another. We are all manifestations of your image. We are bound together in an 
 inescapable network of mutuality and tied to a single garment of destiny. You call 
 us into your unending work of justice, peace and love. Let us know your presence 
 among us now: Let us delight in our diversity that offers glimpses of the mosaic 
 of your beauty. Strengthen us with your steadfast love and transform our 
 despairing fatigue into hope-filled action. Under the shadow of your wings in this 
 hour may we find rest and strength, renewal and hope. We ask this, inspired by 
 the example of your disciple, Martin Luther King, Jr., and in Jesus’ name. 
 Amen.179 
 
 This prayer was selected to set the stage for the final class session. In this final 
 week the class will explore crafting words that represent Beloved Community. As 
 the class reflects upon this prayer, bring to mind the understanding of Beloved 
 Community as represented in the work of Martin Luther King, Jr. and Howard 																																																								
 177 “Home,” Reconciling Ministries Network, accessed October 17, 2017, 
https://rmnetwork.org. 
  
 178 “For Everyone Born, a Place at the Table,” Hope Publishing, accessed October 
17, 2017, http://www.hopepublishing.com/html/main.isx?sitesec=40.2.1.0 
&hymnID=342. 
 
 179 “Prayer Resources,” United Church of Christ, accessed September 15, 2017, 
http://www.ucc.org/sacred-conversation_prayer-resources. 
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 Thurman found in Chapter 4. Ask the class, how their church reflects Beloved 
 Community? What work is it doing “across races, nationalities, religions, sexual 
 orientations [, gender identity,] and all the ways we  are distinctive from one 
 another.”? 
 
 
• Sing together: 
180 
 
Shirley Erena Murray’s hymn expresses a community which includes all people. 
However, it does not proclaim that we have already arrived at the Beloved 
Community, but are working toward it. The hymn askes the Community of Christ 
to “look past the church’s door” to “take hands with the oppressed.” As you 
reflect upon this hymn, ask yourself: How are we working as a community for 
justice? How does it change our perception of community to think of “the God 
who wears your face”? 
 
																																																								
 180 Shirley Erena Murray, “Community of Christ,” in The New Century Hymnal, 
ed. Martha S. Due (Cleveland, OH: The Pilgrim Press, 1995), 314. 
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• Have one member of the class read aloud Homosexual Declaration by Ling Ho181 
and Statement of Faith by Ken DeLisle182 found in the Notes section found at the 
end of  this chapter. 
 
• In small groups discuss these two readings. Homosexual Declaration is set up in 
the Trinitarian pattern of a creed/affirmation of faith. How does this change the 
way you affirm your faith? Would your church use either reading in worship? 
What is the understanding of sexual orientation in relation to God and the Church 
found here? 
 
• Bring the groups back together to discuss their findings. 
• The above declaration is written from a homosexual perspective. While this is 
important, homosexuality is only one part of the Beloved Community. 
Individually write a prayer of statement of faith to be used in your own church 
focusing on the development of Beloved Community. To help in your writing 
review Exercise 13, “Helping All to Feel Included” from Laurence Hull Stookey’s 
book, Let the Whole Church Say Amen!183  
 
• Ask the class to review the definitions regarding “full, active, and conscious 
participation” from Sacrosanctum Concilium used in Week 2.  
 
• In small groups discuss this quote. Reflect on the liturgy from the participant’s 
own church. Specifically, in regard to Beloved Community: sexual orientation 
and gender identity/expression how is the participant’s liturgy full, how is it 
active, how is it conscious? 
 
• Bring the groups back together to discuss their findings. 
 
 
 
 																																																								
 181 Ling Ho, trans., “Homosexual Declaration,” in Courage to Love: Liturgies for 
the Lesbian, Gay, Bisexual and Transgender Community, ed. Geoffrey Duncan 
(Cleveland, OH: The Pilgrim Press, 2002), 17. 
 
 182 Ken DeLisle, “Statement of Faith,” in Courage to Love: Liturgies for the 
Lesbian, Gay, Bisexual and Transgender Community, ed. Geoffrey Duncan (Cleveland, 
OH: The Pilgrim Press, 2002), 232-233. 
 
 183 Laurence Hull Stookey, Let the Whole Church Say Amen! A Guide for Those 
Who Pray in Public (Nashville, TN: Abingdon Press, 2001), 87-92. 
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• Sing together: 
 
184 
 
 As this final week closes, end with this hymn declaring that we are part of a 
 Beloved Community together. In the words of these stanzas the singer not only 
 hears what actions are taken in this human community but are taken to a 
 sacramental mindset in relation to God. God is named in an expansive way using 
 Spirit or the possessive pronoun, my. The community pulls together everyone: 
 “siblings and loved ones, neighbors and strangers.” This understanding ties up the 
 concepts that were taught for the preceding four weeks and leaves the class with a 
 song to take back to their communities of faith in order to begin the work needed 
 in their own contexts. 
 
• Ask a member of the class to close the session in prayer. 
 
 
 
 
 
 
  																																																								
 184 John Middleton, altered Thomas Gregory Gray, “Beloved Child, Beloved 
Community,” Discipleship Ministries United Methodist Church, accessed September 15, 
2017, https://www.umcdiscipleship.org/resources/beloved-child-beloved-community. 
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Action Plan 
 
 
Many congregations, including those who would describe themselves as Open and 
Affirming of LGBTQ individuals, have not taken the time to intentionally look at the 
liturgy of their church to determine how inclusive it is. Therefore, it is the desire that the 
above four-week curriculum may point a congregation toward a greater sense of 
community through conversation, and an enhanced understanding of what worship is 
with each person’s place in it. This curriculum will be the basis for the following action 
plan:185 
• What action or change will occur: The participants in this curriculum will build 
closer relationships with each other and their congregation, as well as, those in the 
surrounding community through developing a clearer understanding of who they 
are, what their theology is toward God and Beloved Community, and how that 
theology affects their worship practice. 
• Who will carry it out: Suggested participants are members of worship committees 
and/or worship leadership. In this body conversations may take place which will 
shape the life of the congregation, how we work, worship, and live together. 
• When will it take place, and for how long: The work of developing a church wide 
understanding of worship practice will begin as soon as the four-week course is 
complete. There is no way of determining an end date for this development 
																																																								
 185 “Developing an Action Plan,” Community Tool Box, accessed September 15, 
2017, http://ctb.ku.edu/en/table-of-contents/structure/strategic-planning/develop-action-
plans/main. 
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because the process must be ongoing. The congregation is perpetually changing as 
old members move away or die and new members are welcomed in; therefore, 
reflection on who we are and enculturation into this understanding must be 
ongoing. However, churches should set up annual check-ins to see how far they 
have come in the past year, where they are currently, and what work lies ahead of 
them in the coming year. Each church should pull together a set of worship scripts 
they have used over the past year and reflect on the questions: How has worship 
changed in the past year? Has our language shifted? Does it need to? Who is still 
feeling oppressed/marginalized by the words we use? What can we do better? 
• What resources are needed to carry out the change: it is most helpful to have all of 
the staff at a church on board with beginning the process of developing inclusive 
worship practice among the congregation. A church will need to either purchase 
or develop curriculum for Sunday School and small group studies as well as 
worship resources for a sermon series based on the topic of inclusive worship. 
Also, gather information regarding the schedules of the church, schools, and 
government in order to begin a more intentional focus on the time/days of our 
meetings and other activities held at the church.   
• Communication: The church needs to have a Communications team in order to 
get information out to people regarding upcoming events and changes at the 
church. The church should use all channels available for disseminating 
information. This includes, but not limited to: a Facebook group for 
communication internal to the church, a Facebook page for external marketing, 
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Twitter, Snapchat, and Instagram. The church may also consider a Thursday 
afternoon email update, a monthly newsletter, and announcements made to the 
congregation each Sunday morning during the worship service. 
 
 The outcome of this curriculum is not to have clergy/laity write the “perfect 
liturgy;” however, it is designed to give them the resources to be more mindful of their 
congregation and the wider community they will be inviting into their worship space, and 
the ability to welcome everyone into full, active and conscious participation in their own 
church’s worshiping life. There are many other resources that worship teams can use to 
help in their process of shaping their local church’s worship practices. One of these 
resources is the complete worship service found in the Appendix. This service is designed 
as a vigil for Transgender Day of Remembrance.186 The service may be used in its 
entirety or a church may choose to use pieces of it that fit better into their local context. 
The following contains other resources a church may find useful. The same Building an 
Inclusive Church: A Welcoming Toolkit 2.0 that a church uses to go through an Open and 
Affirming process contains an appendix, “We’re Welcoming…Now What?”187 This 
appendix helps churches that have already gone through the Open and Affirming Process 
to check-in each year to see how well they are still progressing. One section of the 
appendix asks questions for the church to reflect upon the nature of their worship to see 
																																																								
 186 “About TDOR,” International Transgender Day of Remembrance, accessed 
October 24, 2017, https://tdor.info/about-2/. 
 
 187 Voelkel, Lohman, and Feiertag, 51. 
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where they are and what still needs work. Shaping Sanctuary: Proclaiming God’s Grace 
in an Inclusive Church edited by Kelly Turney,188 pastor of East Longmeadow United 
Methodist Church in East Longmeadow, MA, is somewhat dated at this point having 
been published almost twenty years ago. In that time our collective understanding of 
sexual orientation, gender expression, and intersectionality has evolved; therefore, the 
words that are used in some of its material may appear out of step with contemporary 
scholarship. However, this work contains essays providing explanation as to the 
importance of inclusive worship; as well as, worship resources that may be edited to 
update their language to fit the needs of the present day. Courage to Love: Liturgies for 
the Lesbian, Gay, Bisexual and Transgender Community compiled by Geoffrey Duncan, 
Church and Society Consultant for the Thames North Synod of the United Reformed 
Church, is a compilation of poems, prayers, liturgy, and lyrics for different aspects of life 
both in and outside of worship focused specifically on the LGBT community. While this 
book too is aging, many of these pieces may be copied directly as stated into worship 
with no (or minimal) edits required. Inclusive Marriage Services: A Wedding Sourcebook 
edited by Kimberly Bracken Long and David Maxwell, Associate Professor of Worship 
at Columbia Theological Seminary and acquisitions editor for Westminster John Knox 
Press respectively, is an excellent resource for churches looking for assistance with 
wedding liturgy that may not be found in their denomination’s worship manual. This 
book not only has material for same-sex weddings but is also inclusive of interfaith 
																																																								
 188 Kelly Turney, ed., Shaping Sanctuary: Proclaiming God’s Grace in an 
Inclusive Church (Chicago: Reconciling Congregation Program, 2000). 
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weddings and couples with children.189 I Will Bless You and You Will Be a Blessing: 
Resources for the Witness and Blessing of a Lifelong Covenant in a Same-Sex 
Relationship by The Standing Commission on Liturgy and Music of the Episcopal 
Church also provides fully formed liturgies for use in blessing same-sex relationships, but 
also give chapters which frame these liturgical resources with the denomination’s 
understanding of faith, hope and love, a theology of blessing, and the church’s position 
on canon law. For those in the Episcopal church or even those individuals looking for a 
denominational perspective on same-sex relationship, this will serve as an informative 
resource.190 Finally, as local churches choose to write their own liturgy, which meets the 
needs of their own context a helpful resource will be Let the Whole Church Say Amen! A 
Guide for Those Who Pray in Public by Laurence Hull Stookey, former professor at 
Wesley Theological Seminary in Washington, DC. The volume walks the reader through 
multiple forms of prayer that may be found in worship, and provides exercises to build 
the skill set necessary to write your own prayers. As noted in the curriculum above this 
book contains an exercise on “Helping All to Feel Included” which helps the writer to 
																																																								
 189 Kimberly Bracken Long and David Maxwell, ed., Inclusive Marriage 
Services: A Wedding Sourcebook (Louisville, KY: Westminster John Knox, 2015). 
 
 190 The Standing Commission on Liturgy and Music. I Will Bless You and You 
Will Be a Blessing: Resources for the Witness and Blessing of a Lifelong Covenant in a 
Same-Sex Relationship (New York: The Church Pension Fund, 2012). 
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craft their prayers with sensitivity toward inclusive language for humanity as well as 
expansive language for God.191 
 As a community of faith continues to learn about their own community through 
cultivating inclusive worship practice, it may be expected that this process will shape 
other parts of its common life. As Kelly Turney states: 
 This liturgy acknowledges that we sometimes speak and act reality into   
 being, with feeling coming later. It encourages us to forge a unity between  
 prayer and action. It gives expression to the belief that divine energy, joy,   
 and abundant life are shaped in our communal spiritual practices. Thus, it   
 is in worship that a church makes the true journey to become welcoming.   
 For worship is the community’s vehicle for living out its identity, values,   
 and theology.”192   
 
There is work to be done, and decisions to be made as to how the plan of action will be 
lived out. Each local church’s journey will be different; however, if we start with the 
assumption that churches do wish to express the love of Christ, the conversations must 
take place that cause a church to be mindful of those in their community of faith, as we 
become mindful our words change, as our words change our worship shifts, and as our 
worship shifts we reflect our commitments to ever widening welcome in our Beloved 
Community. 
 
 
 
																																																								
 191 Laurence Hull Stookey, Let the Whole Church Say Amen! A Guide for Those 
Who Pray in Public (Nashville, TN: Abingdon Press, 2001). 
 
 192 Turney, x. 
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Notes 
 
“full, active, and conscious participation” from Sacrosanctum Concilium - Rita Ferrone 
  
 “The participation envisioned most certainly includes a complete sharing in all the 
 words,  music, gestures, and actions of the Mass that are proper to the people. 
 Participation will at times include sharing of the chalice (Sacrosanctum 
 Concilium, 55) and certainly extends  to sharing in the elements consecrated at the 
 Mass itself (SC, 55) in communion. Participation includes being nourished by the 
 word of God (SC, 51), taking part in the prayer of the faithful (SC, 53), offering 
 the sacrifice with the priest, and offering oneself as well (SC, 48). It may be 
 fostered by the use of the vernacular in readings, prayers, and song (SC, 36, 54). 
 Participation extends to ‘bodily attitudes’ and to silence too (SC, 30). The active 
 participation envisioned also includes the inner or subjective dimension of 
 participation that is spiritual, moral, and intellectual. It would never be enough 
 simply to take proper postures, make the correct gestures, or mouth the words of 
 prayers and songs. Twice the document says of participants in the liturgy that 
 ‘their minds should be attuned to their voices” – once in discussing the overall 
 dispositions required of the faithful who take part in the liturgy (SC, 11) and again 
 in discussing the participation of both clergy and laity in the Divine Office (SC, 
 90). The document also poignantly names what it wants by saying what it does 
 not want. ‘The Church, therefore, earnestly desires that Christ’s faithful, when 
 present at this mystery of faith, should not be there as strangers or silent 
 spectators…’ (SC, 48). Rather, by participation in the liturgy, the people 
 ‘…should be drawn day by day into ever more perfect union with God and with 
 each other, so that finally God may be all in all.’”193 
 
 
Homosexual Declaration by Ling Ho 
 
I believe in God, 
God created human beings in God’s image. 
God was pleased with what God had created, 
including homosexuality and heterosexuality. 
God’s kindness and righteousness grant us the rights of equality- 
the right to love and to be loved. 
 
I believe in My Saviour Jesus Christ; 
His sacrifice redeemed us. He came to earth 
to save the ones who were being oppressed 																																																								
 193 Ferrone, 29-30. 
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and being discriminated against. 
We deeply believe that He loves homosexuals as well. 
So we can serve others who have the same needs 
through His love. 
 
I believe in the Holy Spirit; 
She makes me witness to the Lord’s immense love and glory. 
She lives among us to prove that homosexuals 
are also members of the Lord’s family. 
When the Day comes, we can earn the crown and glory 
like other Christians. 
 
I believe in the Church of holiness and righteousness, 
The Church of reconciliation, 
The Church where people love one another, 
The church that accepts different sex orientations. 
Amen.194 
 
Statement of Faith by Ken DeLisle 
 God is hearing what we hear 
 God is seeing what we see 
 Urging us 
 With others 
 To make fresh 
 That which is in decay 
 God is crying when we cry 
 God is laughing when we laugh 
 We are known 
 In community with believers 
 In ministry with the marginalized 
 Encouragement and support 
 Are the gifts we exchange 
 In our places of rest, work, and play 
 In our speaking of dreams and vision 
 In our physical, emotional and spiritual relating 
 Being loved 
 Empowering lesbian women and gay men 
 To, in turn, minister in love.195 																																																								
 194 Ho, 17. 
 
 195 DeLisle, 232-233. 
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Appendix 1 
  
 
Transgender Day of Remembrance Vigil 
 
 
Welcome and Announcements 
 
Prelude 
 
Call to Worship 
 
One:   From the East and the West, the North and the South, 
 Many:   We gather in the presence of the Holy One. 
 One:   Bringing our joy and sorrow, with comfort and with trepidation, 
 Many:  We come together in this place. 
 One:   To those who love us and those who fear and despise us, 
 Many:   We proclaim the power of God working in our lives. 
 One:    Once we were not a people, 
 Many:   Now we are a people of God.196 
 
Hymn    Out of the Depths      FENNVILLE 
 
197 
																																																								
 196 Justin Tanis, “Pride – Call to Worship(3),” in Courage to Love: Liturgies for 
the Lesbian, Gay, Bisexual, and Transgender Community, ed. Geoffrey Duncan 
(Cleveland, OH: The Pilgrim Press, 2002), 215. 
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Invocation 
 
O God, of all the vast varieties of humankind, help us to move beyond the 
exclusiveness of an 'either/or' mentality to the inclusiveness of a 'both/and' way of 
thinking which moves behind the definitions to the mystery, beyond over-
simplifications to the complexity of your all-embracing reality. Amen.198 
 
Naming of the Honored Dead 
 
Names: Names have power. Our ancestors believed that names had so much 
power that they named God Adonai instead of saying the most sacred name of 
Yahweh, which means I Am Who I Am, aloud. Those who we honor this evening 
have died as a direct result of their gender expression. They have names that the 
world may have refused to call them not because the world found these names 
sacred, but we gathered here in this space give voice to these names and light a 
candle because we know that They Are Who They Are. 
 
Insert the name and location of each trans individual killed in the last year 
 followed by the antiphon 
 
Antiphon  Bless the Lord  BLESS THE LORD (TAIZE) 
 
199 
 
 
Unidentified  
 
Antiphon 
 
A reading by Brett Ray… 
 																																																								
 197 Ruth Duck, “Out of the Depths,” in The Faith We Sing, ed. Hoyt L. Hickman 
(Nashville, TN: Abingdon Press, 2000), 2136. 
 
 198 W.L. Wallace, “The Vast Varieties of Humankind,” in Courage to Love: 
Liturgies for the Lesbian, Gay, Bisexual, and Transgender Community, ed. Geoffrey 
Duncan (Cleveland, OH: The Pilgrim Press, 2002), 111. 
 
 199 Jacques Berthier, “Bless the Lord,” in The Faith We Sing, ed. Hoyt L. 
Hickman (Nashville, TN: Abingdon Press, 2000), 2013. 
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Dear Unidentified Person, 
 You have a name. You and I both know that. I’m sorry that we have yet to 
find it. I can’t imagine how that breaks your heart. 
 I remember the first day someone in my family called me by mine. It was 
a year into my transition and my Grandma sent me an e-mail addressed to Brett. 
She said something to this effect: “You probably noticed I wrote this to Brett. It’s 
been a hard year getting to this place, but I want you to know I love you and that 
I’m with you every step of this journey. Calling you Brett is where I’ll start.” 
 I hope you had someone like that; someone who was with you every step 
of the way. 
 I hope you felt that feeling of affirmation, love, and compassion when 
someone called you by your name—not the names you were given, but the name 
you chose...the name that was yours. 
 You have a name, even though this piece of paper in my hand doesn’t list 
it. I’m not sure why it’s missing, but it’s an injustice. It’s not fair that such 
violence was done to you in life, and now in death, people are still turning their 
backs. 
 I am sorry. I am sorry that we turned away. 
 I am sorry that no one stopped whoever caused you harm. 
 I am sorry that your life didn’t end in the amazing love and affirmation 
that I feel every time my sweet Mom says my name. I am sorry for whatever ways 
I was complicit in your pain. From the bottom of my heart, I am so sorry. 
 The least we could do for you is let you have your name, but we didn’t. 
And I know this won’t make up for that, but I want to give you a name now. You 
had the name you chose, but you were also named Worthy long before you even 
knew it to be true—if you ever knew it to be true. You are and were and will 
always be Worthy. You are Worthy of life. You are Worthy of our love and the 
love of our Creator. You are Worthy of a safe space to live. 
 You are beautiful and you are Worthy. 
 With every breath of my life, I promise you I will try to carry your name 
on. I will try to show our trans family here and yet to come that, just like you, 
they are named Worthy. 
 I will try to be a part of the movement that makes the Body of Christ a 
safe space for trans people, rather than a space that is nearly as frightening as an 
alley at midnight. 
 I will try to stand up to the violence—physical, of course—and the 
violence of turned backs and awkward stares and not-so-quiet whispers. I will try 
to show everyone that you, and they, are Worthy. 
 I will not be perfect. There will be days when I am a part of the violence, 
and for that, I am sorry. But you have reminded me of what it means to be named 
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Worthy and with that in mind, I will push on through those days when I have been 
one to cause the hurt. 
 I long for the day when everyone named Worthy (that is, everyone) can 
join in communion. 
 I long for the day when I can give you a hug, call you by your name, and 
thank you for living as the person God created you to be. 
 But until then, I will call you Worthy.200 
 
Antiphon 
 
Scripture Lesson 
 
Homily 
 
Affirmation of Faith 
 
 I believe it is a matter of faith to stand up for those who cannot stand up for 
 themselves. I believe it is a matter of faith to recognize equally and love all  
 members of God’s human family. There are no exceptions to God’s love. I 
 believe God’s  creation is good, beautiful and sacred; therefore, to condemn 
 any portion of God’s creation is to condemn a portion of God. This is sin. I 
 believe Jesus Christ came to us to free all people from sin and to make 
 disciples – people willing to live Christ’s discipline of love and justice for all. 
 I believe the Holy Spirit is that power within us that gives us courage and 
 stamina to face the truth and to live it, even to die for it, as Jesus died. I 
 believe in the resurrection, the victory over death, and the truth that is life 
 for all in Jesus’ name. Glory to God, the One in Three: Creator, Savior, and 
 Holy Power of love. Amen.201 
 
Prayer 
 
 Dear Creator God, The grace and love that you offer us as your children is so pure 
 and inclusive. When we hurt, we bring our pain and disappointments to you, 
 anxious to know that you will understand and forgive us for our inadequacies and 
 shortcomings. Help us to be more like you. Teach us to be more understanding 
 and loving to our [siblings] who have faced personal challenges as a result of their 																																																								
 200 Brett Ray, “I Will Call You By Your Name,” Reconciling Ministries Network, 
accessed August 26, 2017, http://www.rmnetwork.org/newrmn/worthytdor/. 
 
 201 Adapted from Ruth Duck and Maren Tirabassi, Shaping Sanctuary: 
Proclaiming God’s Grace in an Inclusive Church, ed. Kelly Turney (Chicago, IL: 
Reconciling Congregation Program, 2000), 91. 
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 sexual orientation or gender expression. Without understanding we miss out on 
 relationships that can bring the joy and love that you have promised. We are all 
 really much more alike than we are different. All of us have special needs. All of 
 us, your children, face challenges in our society and our world. The task we face 
 in trying to understand and accept each other will come through love. Love and 
 only love will give us the desire to fully accept each other. Help us to look beyond 
 and begin to see the true beauty in humankind. We know that we will be 
 rewarded, our minds and our consciousness will be elevated. It will be easier for 
 us to love, share with and understand our [siblings].  We will live our lives closer 
 to you. We will have evolved. In the name of Jesus,  we pray. Amen.202 
 
Invitation 
 
 Christ our Lord invites to his table all who love him, who earnestly repent of their 
 sin and who seek to live in peace with one another. Therefore, let us confess our 
 sin before God and one another.203 
 
Confession and Pardon 
Gracious God, Have mercy on us. We confess that we have turned from you 
and from your claimed people. We have given ourselves to the powers of sin 
in division, bickering, bullying, isolation, hatred, fear and oppression. We 
have sinned against you and your people in judgmental thoughts, careless 
words, and fearful deeds; by what we have said and done, and by what we 
have left undone. We have left members of our community isolated and 
alone. We have not confronted hatred and violence. We have left our own 
privilege and sexism unexamined. We have failed to notice and challenge 
gender oppression in, with, and under our racism, ageism, classism, ableism, 
sizism, binary thinking, and all the other ways we oppress. We have turned 
away from hunger and poverty, turned our backs on the suffering of most of 
our world. We have loved our own comfort more than we have loved others. 
We have put our gender norms before our love for you and for our 
neighbors. Turn us again toward you, bringing us into full relationship 
through your Spirit with all of our neighbors. Forgive us, renew us, and lead 
us to walk in the ways of the table-turner, the oppression-healer and the 
																																																								
 202 Susan S. Nimmo, adapted by Thomas Gregory Gray, accessed August 26, 
2017, http://www.qrd.org/qrd/orgs/PLGC/newsletters/1994/01.94.  
 
 203 Neil M. Alexander, ed., The United Methodist Book of Worship (Nashville, 
TN: The United Methodist Publishing House, 1992), 35. 
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community-builder. Let your Holy Spirit speak through us and guide us into 
community. Amen.204 
 Hear the good news: 
 Christ died for us while we were yet sinners; 
 that proves God’s love toward us. 
 In the name of Jesus Christ, you are forgiven! 
 
 In the name of Jesus Christ, you are forgiven! 
 
 Glory to God. Amen. 
 
Passing the Peace 
 
 The peace of Christ be with you. 
 And also with you. 
 
Offering 
 
Eucharist 
 
 The Lord be with you. 
 And also with you. 
 Lift up your hearts. 
 We lift them up to the Lord. 
 Let us give thanks to the Lord our God. 
 It is right to give our thanks and praise. 
 It is right, and a good and joyful thing, 
 always and everywhere to give thanks to you, 
 Almighty God, creator of heaven and earth. 
 You formed us in your image 
 and breathed into us the breath of life. 
 You gave to us the gift of gender expression  
as we have seen in your people throughout the ages: 
Jacob was a quiet, stayed indoors, and loved to cook. 
Esau was a hairy man who loved to hunt. 
Joseph wore a fabulous coat of many colors. 
Jael was a warrior for her people 																																																								
 204 Jay Wilson, “Worship Resources for the Transgender Day of Remembrance 
November 20, 2012,” Reconciling Works Lutherans for Full Participation, accessed 
August 27, 2017,  http://www.reconcilingworks.org/images/stories/downloads/ 
resources/051_worshipresources-transdayofremembrance2012.pdf.  
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Martha cleaned and cooked. 
Mary wanted an education at the feet of her teacher. 
When we stifled your gift of gender identity your205 Holy Spirit 
is with us provoking us, lifting us, nudging us 
to work for the healing of this world’s brokenness, 
to keep alive the dreams and visions of a world 
where all are valued, where God may look 
from heaven and see that all is good,  
that all is very good.206 
 
And so, 
    with your people on earth 
        and all the company of heaven 
we praise your name and join their unending hymn: 
 
Holy, holy, holy Lord, God of power and might,  
heaven and earth are full of your glory. 
Hosanna in the highest.  
Blessed is the one who comes in the name of the Lord.  
Hosanna in the highest. 
 
Holy are you, and blessed is your Son Jesus Christ. Your Spirit anointed him to 
preach good news to the poor, to proclaim release to the captives and recovery of 
sight to the blind, to set at liberty those who are oppressed, and to announce that 
the time had come when you would save your people. He healed the sick, fed the 
hungry, and ate with sinners. By baptism of his suffering, death, and resurrection 
you gave birth to your church, delivered us from slavery to sin and death, and 
made with us a new covenant by water and the Spirit. When the Lord Jesus 
ascended he promised to be with us always, in the power of your Word and Holy 
Spirit. 
 
 
 
 
 
 
   																																																								
 205 Alexander, 35; adapted by Thomas Gregory Gray July 19, 2015. 
 
 206 Judith E. McKinlay, “A Service for Eucharist,” in Courage to Love: Liturgies 
for the Lesbian, Gay, Bisexual, and Transgender Community, ed. Geoffrey Duncan 
(Cleveland, OH: The Pilgrim Press, 2002), 256. 
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   For Everyone Born                   PLACE AT THE TABLE 
 
 
 
 
On the night in which he gave himself up for us, he took bread, gave thanks to 
you, broke the bread, gave it to his disciples, and said: “Take, eat; this is my body 
which is given for you. Do this in remembrance of me.” 
 
 
 
 
When the supper was over he took the cup, gave thanks to you, gave it to his 
disciples, and said: “Drink from this, all of you; this is my blood of the new 
covenant, poured out for you and for many for the forgiveness of sins. Do this, as 
often as you drink it, in remembrance of me.” 
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And so, in remembrance of these your mighty acts in Jesus Christ, we offer 
ourselves in praise and thanksgiving as a holy and living sacrifice, in union with 
Christ’s offering for us, as we proclaim the mystery of faith. 
Christ has died, Christ is risen, Christ will come again. 
 
 
 
 
 
Pour out your Holy Spirit on us gathered here, and on these gifts of bread and 
wine. Make them be for us the body and blood of Christ, that we may be for the 
world the body of Christ, redeemed by his blood. By your Spirit make us one with 
Christ, one with each other, and one in ministry to all the world, until Christ 
comes in final victory, and we feast at his heavenly banquet. 
	 
124 
 
207 
 
Through your Son Jesus Christ, with the Holy Spirit in your holy Church, 
all honor and glory is yours, almighty God, now and forever. Amen.  
 
And now, with the confidence of children of God, let us pray: 
 
The Lord’s Prayer 
 
Our Father, who art in heaven, hallowed be thy name. Thy kingdom come, 
thy will be done on earth as it is in heaven. Give us this day our daily bread. 
And forgive us our trespasses, as we forgive those who trespass against us.  
And lead us not into temptation, but deliver us from evil. 
For thine is the kingdom, and the power, and the glory, forever. Amen. 
 
Breaking the Bread 
 
We break this bread remembering the brokenness of our world and declaring 
our hope of wholeness and shalom is in Christ. 
 
We pour this wine, remembering the pain and bloodshed of our world 
and declaring our hope in the overflowing love of Christ.208 
 
Giving the Bread and Cup 
 
 																																																								
 207 Shirley Erena Murray, “A Place at the Table,” in Worship & Song, ed. Gary 
Allen Smith (Nashville, TN: Abingdon Press, 2011), 3149; vrs 4, Jorge Lockward. 
 
 208 McKinlay, 257. 
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Prayer After Receiving   
 
Creator God, You have fed us with symbols of Eternal Love. We thank you 
for daily provision for our needs. Renew us by your Spirit and through us 
bring life to the world. Hasten the day when the earth is renewed and all 
humankind can eat at one table. For Jesus’ sake. Amen.209 
 
 
Closing Hymn     Draw The Circle Wide                      DRAW THE CIRCLE 
 
210 
 
 
 
 
 																																																								
 209 John Simmonds, “Living in the Spirit: A Eucharist,” in Courage to Love: 
Liturgies for the Lesbian, Gay, Bisexual, and Transgender Community, ed. Geoffrey 
Duncan (Cleveland, OH: The Pilgrim Press, 2002), 272. 
 
 210 Gordon Light, “Draw the Circle Wide,” in Worship & Song, ed. Gary Allen 
Smith (Nashville, TN: Abingdon Press, 2011), 3154. 
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Benediction         
 
 In Christ we experience our wholeness, we are a new creation. As you have 
 received God’s grace, go now and dare to reach out to others, to help others 
 reconcile and make new. And the presence of God, who is our Creator, Redeemer 
 and Sustainer, will go with you. Amen.211 
 
Postlude 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 																																																								
 211 Turney, 95. 
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